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Day 1 

9:30 AM – 10 AM   Registration 

10:00 AM – 10:15 AM  Felicitation of Guests 

10:15 AM – 10:30 AM  Lighting of Lamp 

10:30 AM – 2:00 PM   Inaugural Session 

a) Welcome Speech by the Principal 

b) Inaugural Speech by Dr. Debkumar Mukherjee, 

Former Vice Chancellor 

Cooch Behar Panchanan Barma University 

 

c) Speech by the Chief Guest, 

Professor (Dr.) Sarit Kumar Chaudhuri,  

Vice Chancellor, Alipurduar University 

 

d) Keynote Speech: Developed India – Secure India 

(Viksit Bharat –Surakshit Bharat)  

Lt. Gen. Dr. Subrata Saha (Retd.) 

PVSM, UYSM, YSM, VSM 

Former Deputy Chief of Army Staff 

Member of the National Security Advisory Board 

[NASB] 
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e) Invited Lectures 

Nationalism and Sustainable Development Goals – 

Can the Twain Meet? by Shefali Chaturvedi, Former 

Executive Director, Confederation of Indian 

Industries 

Nationalism and Border Space by Dr. Chandan 

Kumar Panda, Rajiv Gandhi University 

Nationalism, Education beyond Boundaries by Dr. 

Debika Guha, Loreto College, University of Calcutta 

Notions of Citizenship in Changing Political 

Landscapes in the Borderland Areas of West Bengal 

by Dr. Adil Hossain, Azim Premji University 

2:00 PM – 3:00 PM          Lunch  

 

3:00 PM – 4:30 PM   Panel Discussion - Border and Identities: The Role of       

Nationalism in Defining Boundaries   

 Panelists 

 Professor (Dr.) Soumyajit Samanta (Retd.), 

University of North Bengal 

Dr. Chandan Kumar Panda, Rajiv Gandhi University 

Dr. Rajadipta Roy, Maynaguri College 

Dr. Debika Guha, Loreto College 

Dr. Adil Hossain, Azim Premji University 

4:30 PM – 4:45 PM         Tea/Coffee 
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Day 2 

 

10:30 AM  - 10:45 AM   Tea/Coffee 

10:45 AM – 12:45 PM    Technical Session I: Invited Lectures 

Transcending Linguistic Boundaries: 

Formulating Idea of a New Nation – Dr. V. K. 

Karthika, NIT, Tiruchirapally 

Conceiving the idea of Indian Nationhood in 

historic perspective – Dr. Kaustav Chakrabarti, 

Principal, Birpara College 

 

12:45 PM – 2:00 PM     Technical Session II: Invited Lectures 

Nationalism and Sri Aurobindo – Dr. Gopal 

Sharma, Cooch Behar Panchanan Barma 

University 

The Journey of Dislocation in Taslima Nasreen’s 

‘Homecoming’ (Phera) – Dr. Nitai Saha, Munshi 

Premchand Mahavidyalaya 

Indian Nationalism and Post–Independence 

Indian Theatre – Dr. Joydeep Bhattacharya, 

Kurseong College 

2:00 PM – 3:00 PM     Lunch 
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3:00 PM – 4:30 PM    Technical Session III – Parallel Session 

     Paper Presentations 

     Chair Person: Professor (Dr.) Soumyajit Samanta  

 

3:00 PM – 4:30 PM    Technical Session IV – Parallel Session 

     Paper Presentations 

     Chair Person: Dr. Kaustav Chakrabarti  

 

3:00 PM – 4:30 PM    Technical Session V – Parallel Session 

     Paper Presentations 

     Chair Person: Dr. Debika Guha 

 

3:00 PM – 4:30 PM    Technical Session VI – Parallel Session 

     Paper Presentations 

     Chair Person: Dr. Adil Hossain  

  

 

4:30 PM – 5 PM    Valedictory Session 
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LIST OF PARTICIPANTS 

PAPER PRESENTERS 

 

Anuradha Singh Assistant Professor Bharati College, University of Delhi 

Ashique Rashul Assistant Professor Haringhata Mahavidyalaya 

Asima Sarker Asst. Professor Ananda Chandra College 

Debaditya 

Chakraborty 
Assistant Professor 

Chandrakona Vidyasagar 

Mahavidyalaya 

Jyotirmay Das Assistant Professor Mahindra University Hyderabad 

Madhusree Roy Assistant Professor Maynaguri College 

Md Nehajul SK Assistant Professor Women's College, Calcutta 

Md Rakibul Islam Assistant Professor 
Department of Law, 

Aligarh Muslim University 

Minal Ali Mia Assistant Professor Alipurduar Mahila Mahavidyalaya 

Nabanita Dutta Assistant Professor  
Panskura Banamali College 

(Autonomous) 

Najmul Hasan Assistant Professor DAV PG College, Varanasi 

Priyanka Bose Das Assistant Professor Budge Budge College 

Purnima Das Assistant Professor Maynaguri College 

Ruman Sutradhar Assistant Professor Samuktala Sidhu Kanhu College 

Sabuj Sarkar Assistant Professor 
Department of English, University of 

Gour Banga 

Silpi Maitra Assistant Professor Falakata College 

Sonam Sherpa Assistant Professor Maynaguri College 
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Sutapa Das Assistant Professor Alipurduar Mahila Mahavidyalaya 

Suvashree Roy 
Chowdhury 

Assistant Professor 
Barrackpore Rastraguru Surendrath 

College 

Koushik Mishra SACT Chaipat SPB Mahavidyalaya 

Pranab Kumar Dian SACT Chaipat S P B Mahavidyalaya 

Subhasish Guha SACT Pritilata Waddedar Mahavidyalaya 

Ananya Paul Research Scholar 
Coochbehar Panchanan Barma 

University 

Debasish Dey Research Scholar Visva-Bharati 

Dewan Abu Rayhan Research Scholar 
Cooch Behar Panchanan Barma 

University 

Dr. Motahar Hossain Independent Scholar Aligarh Muslim University 

Enasree Bhattacharya Research Scholar 
Cooch Behar Panchanan Barma 

University 

Ipsita Podder Research Scholar 
Department of Folklore, University 

of Kalyani 

Islam Uddin Miah Research scholar 
Cooch Behar Panchanan Barma 

University 

Ivana Chowdhury 
Junior Research 

Fellow 
Raiganj University 

Manojit Roy  Research Scholar  Sidho-Kanho-Birsha University 

Sambhunath Maji Assistant Professor Sidho-Kanho-Birsha University 

Mirza Mosaraf 
Hossain 

Research Scholar Presidency University, Bangalore 

Osman Ali Research Scholar 
Cooch Behar Panchanan Barma 

University 

Pintu Barman Research Scholar 
Cooch Behar Panchanan Barma 

University 

Poulomi Modak Research Scholar 
Cooch Behar Panchanan Barma 

University 

Subrata Barman Research Scholar 
Cooch Behar Panchanan Barma 

University 

Anita Barman 
Student of  LL.M 

(HRDE) 

Cooch Behar Panchanan Barma 

University 

Ankita Singh Student Alipurduar Mahila Mahavidyalaya 
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LISTENERS 

 

Mousumi Sha Anushmita Jha Juthika Mahato Priyanka Das 

Napur Singha Priyanka Ghosh Amita Kujur Payel Barman  

Madhumita Das Bhumi Das Madhabi Ray Babai Barman  

Tina Das Rina Sharma Riya Debnath Himani Barman  

Sayani Dey Jharna Rai Pritha Das Sneha Roy 

Sushmita Pandit Taniya Shaiba Riya Sarkar Pinki Acharjee 

Ankita Das Manalisha Biswas Piya Kour Supriya Modak 

Rikta Saha Asmita Nandi Bithi Das Labanya Nag 

Renesha Roy Harpreet Kaur Khushi Das Sibanti Oraon 

Debasmita 

Sengupta 
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Baraik Sneha Roy Himani Debnath 

Onushmika Sarkar Jharna Roy Barsha Roy Sudha Toppo 

Anshu Chhetri Narmita Roy Jaya Roy Debapriya Paul 

Injel Iswarary  Alaknanda Tirkey Banashree Roy Ayesha Sonar 

Stuti Narjinary Neharika Nag Diya Karjee Neha Barman  

Dipti Debnath Masoom Mahato 
Seyasree 
Bhowmick Diya Goenka 

    

    
Srija Dev Nargis Parvin  Rupali Sarkar Santanu Das 

Manika Roy Mina Kumari Sha Riya Das Ananya Sikder 
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Reshmi Sarkar Sharmistha Baxla Khushi Mahato Supriya Roy 

Kazi Sania Nandika Kharia Sheuli Mahato Neha Mahato 

Mrinalinee Das Santoshi Oraon Urbashi Mahato Bidipta Murmu 

Kajali Debnath Priti Roy Ashika Oraon Asmita Banik 

Payel Roy 

Gargi 

Bhattacharya Debalina Dhar Liza Saha 

Dipa Roy Bristi Ray Rinki Mahato Madhumita Roy 

Puja Modak Rijoyana Baraik Dipa Roy Taneya Sarkar 

Monika Barman  Pinki Barman Rita Minj Pritha Maitra  

Papri Saha Nilima Mahato Nikita Barman Joitry Dutta 

Sathi Barman  Sumita Chowhan Asha Roy Jayita Saha 

Manija Khatun  Hira Adhikary Dipika Roy Sanjana Lohar 

Moumita Barman  Moumita Sen Jhuma Mohanta Anwesha Das 

    

    
Simran Saha Tamalika Sarkar Sarmistha Sarkar Anushka Rajgor 

Dipa Sutradhar Priyanka Barman Dipa Sutradhar Sneha Sarkar 

Priyanka Barman Tania Sarkar Firoja Khatun Simran Saha 
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PRESENTERS FOR EACH SESSION 
 

Technical Session I: Invited Lectures 

Transcending Linguistic Boundaries: Formulating Idea of a New Nation – Dr. V. K. Karthika, 
NIT, Tiruchirapally 

Conceiving the idea of Indian Nationhood in historic perspective – Dr. Kaustav Chakrabarti, 
Principal, Birpara College 

 

Technical Session II: Invited Lectures 

Nationalism and Sri Aurobindo – Dr. Gopal Sharma, Cooch Behar Panchanan Barma 
University 

The Journey of Dislocation in Taslima Nasreen’s ‘Homecoming’ (Phera) – Dr. Nitai Saha, 
Munshi Premchand Mahavidyalaya 

Indian Nationalism and Post–Independence Indian Theatre – Dr. Joydeep Bhattacharya, 
Kurseong College 

 

Technical Session III – Paper Presentations (Parallel Session) 

     Chair Person: Professor (Dr.) Soumyajit Samanta  

 

Anuradha 
Singh 

Assistant 
Professor 

Bharati College, 
University of Delhi 

Women’s Identity in Nationalism: Reverence 
and Violence 

Ashique 
Rashul 

Assistant 
Professor 

Haringhata 
Mahavidyalaya 

The ‘Muhajir’ in the Hindi Movie Sarfarosh 
(1999): Exploring Identity, Displacement and 

Lingering Trauma of Partition. 

Asima Sarker 
Assistant 
Professor 

Ananda Chandra 
College 

A Historicist Anxiety and 'Homing' as Design: 
Rethinking Nationalism 

Debaditya 
Chakraborty 

Assistant 
Professor 

Chandrakona 
Vidyasagar 

Mahavidyalaya 

Cracking Borders, Fracturing Identities: 
Migration, Memory and Selfhood in Bapsi 

Sidhwa’s Fiction 

Jyotirmay Das 
Assistant 
Professor 

Mahindra University 
Hyderabad 

From Orature to Textual: Folk Performances 
in the Goalpara Region of Assam 

Madhusree 
Roy 

Assistant 
Professor 

Maynaguri College Role of migration in citizenship rights in India 

Md. Nehajul 
SK 

Assistant 
Professor 

Women's College, 
Calcutta 

The Necropolitics of Immigration: Life and 
Death at the Margins of the Nation in Karla 

Cornejo Villavicencio’s Catalina 

Md Rakibul 
Islam 

Assistant 
Professor 

DEPARTMENT OF 
LAW 

ALIGARH MUSLIM 
UNIVERSITY 

Cultural Hybridity and Cross-Border 
Interactions in Michael Ondaatje’s The 

English Patient 
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Scholar 
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University of Gour 
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Nationalistic Rationale behind buying 
Discounted Russian Oil" 
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University 

Migrants and Mandates: Analyzing the 
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Migration in Cooch Behar and Alipurduar 
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About the Seminar topic – ‘Nationalism(s) and Boundaries’ 

The idea of a nation is premised on the notion of exclusion whereby boundaries, tangible and 

intangible are drawn and redrawn to separate it from another entity with similar claims. 

Nationalism, stemming out from the identification with the realm of the nation emphasizes 

upon the identity, unity and sovereignty of the ‘nation’ and it is also intricately tied with the 

ideas of shared culture, language, history or ethnicity. This complex interplay of shared 

memory and exclusionary tendencies has reshaped history across ages. It has created 

conditions for unification as well as fragmentation of erstwhile larger entities into smaller, 

bounded nations. Cartographic redrawing have been accompanied and reinforced by the 

literary and cultural paraphernalia in the form of national myths, anthems and military might. 

However, often in the name of nationalism tensions erupt and irredentist claims are made 

when ethnic groups spill across their designated areas in their bid to expand their influence. 

Similarly, supranational entity like the European Union also challenges the traditional idea of 

a nation that is circumscribed by fixed boundaries. In a country like India with a substantial 

colonial past, multi-ethnic population matrix and an often tense post-independence journey 

the concept gains additional layers of complexity and demands a more nuanced re-reading to 

appreciate it in totality. With over 2000 ethnic groups, 22 official languages and multiple 

religions, the modern India, once a patchwork of kingdoms, princely states and cultural 

regions, was forged from the crucible of a traumatic partition. The paradox of the Union 

borne out of a fragmentation cannot be overstated and the historical spectre has haunted the 

nation ever since in more ways than one. India remains as a manifestation of an arbitrary 

redefinition of identity where boundaries were drawn to alter its present and threaten its 

future by a power patently inimical to her well-being. It has resulted in creating multiple 

nations within a nation as the unique federal structure adopted post its birth allows for a 

unifying national identity alongside the existence of fiercely contested and defended internal 

cultural lines. 

Moreover, her external boundaries, with countries like China, Pakistan and Bangladesh, tie 

nationalism intricately with territorial integrity and sovereignty. It births and fuels the 

narrative of defending the land against hostile external forces and in the process eulogizes the 

notion of tangible boundaries. Boundaries cease to exist as mere shadow lines with 

characteristic malleability and fluidity and the urge to reclaim a civilizational territory from 
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the colonial and post-colonial cosmopolitanism emerges supreme. Nationalism can also 

thrive through the creation of emotional and ideological boundaries and this process shape-

shift through constant negotiations and contestations. While the skirmishes over external 

boundaries sustains the nationalistic fervour, the debates over what ‘Indianness’ entails 

redraws symbolic boundaries daily. 
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Proceedings of the Seminar 

Keynote Speech   
 
Lt. Gen. Dr. Subrata Saha (Retd.) 
PVSM, UYSM, YSM, VSM 
Former Deputy Chief of Army Staff 
Member of the National Security Advisory Board [NASB] 
 

Developed India – Secure India (Viksit Bharat –Surakshit Bharat) 

 

India's stride as a nation has been sure-footed right from its inception notwithstanding the 

complex social, historical, political, economic and emotional demands that have threatened to 

tear her asunder and sully her being. Navigating through the troubled waters of post-colonial 

nation-building, the young country has been a living testimony of grit and resolution when 

faced with challenges to her sovereignty from within and without! The nation slowly and 

steadily gained confidence and became surefooted through numerous struggles and its current 

focus on enhancing security measures to ensure continuing progress and prosperity emanates 

from the realization that investment on safety mechanisms is also an existential need for the 

country that is surrounded by hostile neighbours who also are constantly scheming to fan 

fissures within the Indian society to disintegrate the nation and thereby stalling its onward 

march.India has always been a land of diversity and unmatched resilience and has fought 

against insurmountable odds with characteristic elan.Now the nation stands at a crucial 

juncture where a safe environment will alone propel it towards the desirable developmental 

goals. This vision can transform it into a global powerhouse and fulfil its longstanding and 

legitimate dream of becoming a ‘Vishwaguru’ in the truest sense.A secure nation is the 

cornerstone for sustainable development.The physical, economic, cultural, religious, social 

and environmental safety of the nation can be jeopardized by external and internal forces that 

are inimical to the country’s developmental stance. 

Since 1950s insurgency has been India’s bane. The complex integration diverse regions 

populated by heterogeneous ethnic groups with their own distinct cultural and social ethos 

engendered a secessionist narrative that was pounced upon by hostile foreign countries to 

grind their own axes. The abrupt manner in which the British drew the sub-continental map 

and the hurried manner in which the transfer of power was formalized created a mind 
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boggling tapestry of unresolved ethnic tensions. The post-colonial nation state had to 

shoulder the burden of history’s cruel shenanigans thereafter.  The Naga insurgency was one 

of the first armed rebellion to challenge the sovereignty of the nation. It emerged in the Naga 

hills and the Naga National Council headed by Angami Zapu Phizo raised the flag of revolt 

and declared independence on August 14, 1947 and by 1956 the rebellion turned violent with 

robust support from hostile neighbours.The Armed Forces Special Powers Act was 

introduced as a counter-insurgency tool and military was deployed in the ‘disturbed area’ and 

at present splinter groups, though much weakened occasionally threatens with the spectre of 

violence. Similarly, violent protests in Manipur, post its integration in the Indian Union and 

seditious activities by the ‘Shanti Sena’ in Tripura also threatened to tear asunder the country, 

right after it gained independence in 1947. 

The North Eastern states became a veritable breeding house for insurgencies owing to 

geographic isolation and perceived neglect by the Union Government. The Mizo National 

Front, birthed in 1961 started an armed rebellion on February, 28, 1966 demanding 

independence for Mizoram. The Mautam Famine and the subsequent failure of the 

Government in providing assistance during the calamity strengthened the armed outfit and 

helped them expand exponentially in several regions in the state. Finally the Indian airforce 

had to drop bombs on Aizwal in 1966 to quell the secessionist groups and only in 1986, after 

the signing of the Mizoram Peace Accord did the insurgent group [MNF] join mainstream 

politics. Since 1979, another powerful secessionist group, ULFA started functioning on the 

Assamese soil and this secessionist movement was borne out of the fear of demographic 

change caused due to large scale migration of Bangladeshi refugees and the perceived 

economic neglect of the region.In 1964 another state from the north eastern part of the nation, 

Manipur, joined the secessionist bandwagon with the creation of the United National 

Liberation Front and the People’s Liberation Army protesting against the merger of the 

region with the nation in 1949. 

To make the security landscape even more fraught with tensions, the Naxalite movement, 

under the leadership of Charu Mazumder and Kanu Sanyal emerged as a Leftist ideology 

driven insurgency which wanted to replicate the Maoist model of decimating the state 

apparatus in favour of an agrarian revolution. Though this movement petered out by the 

1970s due to fitting reply by national security agencies and in-fighting, the hydra-headed 

terror- module became prominent again during the 2004 when the Communist Party of India 
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[Maoist] unified various factions and declared the creation of a ‘red Corridor’ and by 2008 

started to control large swathes of land and threatened to wreck the nation from within. Only 

with the successful completion of Operation Green Hunt, by the Indian security forces in 

2009 and sustained social-economic-cultural outreach measures adopted by the state 

apparatus was this menace ended. However, these rebels occasionally try to regroup and 

create disturbances by instigating the tribal population against the state, but such 

misadventures are rare at best. 

The northern part of our nation faced the fire of Khalistani movement during the 1980s and 

the 1990s when Sikh discontent due to economic disparities and political marginalization 

gave birth to the divisive character of Jarnail Singh Bhindranwale, who was initially propped 

up by the Congress party of India to counter the growing influence of the religious-political 

dispensation of the Akali Dal, but who latter went solo and led a violent movement against 

the state apparatus while at the same time demanding a separate state for the Sikhs. Operation 

Blue Star in 1984 was ordered and with the elimination of Bhindranwale and strict police 

actions subsequently, under the exemplary leadership of KPS Gill, the legendary IPS officer, 

the situation was slowly and steadily reined in. But during the same time India faced another 

challenge to her sovereignty, when Pakistan launched Operation Tupac, a surreptitious 

project, through which it actively supported infiltration of radical Islamic terrorists in the 

state of Jammu and Kashmir. The terror networks were strengthened and large scale violence 

was unleashed on the resident Hindu population and 162500 Kashmiri Pandits were forced to 

flee the state and countless numbers were killed. Groups like Lashkar-e-Toiba and such other 

radical terrorist groups were funded to bring about a Balkanization of India and this mayhem 

peaked during the 2000s and only recently the strong policy and military measures taken by 

the Union Government has resulted in the activities of the inimical forces to be curbed. 

Counter-insurgency operations by the Indian security forces and progressive political 

engagement have resulted in the decline of insurgency in the Kashmir valley. 

 Though, the direct security challenges posed by armed rebellion has been curbed in recent 

years, but there is little cause to believe that forces hostile to India’s integrity and sovereignty 

has been decimated once and for all. In fact newer, non- conventional mechanisms for 

disturbing the peace and security of the nation are constantly being designed by hostile 

neighbours and the security apparatus of the nation needs to be constantly updated at a 

regular basis to rise up to these challenges. At the same time, India should mobilize its 
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political resources to create an inclusive narrative to assimilate ethnically and culturally 

diverse groups which if not done will only allow enemy nations to use them as pawns against 

the national establishment and thereby bleeding the nation continuously. Poverty alleviation 

programmes in hitherto neglected regions should be made a priority by the Union and 

respective state governments to alleviate any grievances that citizens of those regions may 

harbour and which would ultimately lead them towards taking violent steps.As Indians, we 

must acknowledge and accept that suraksha and Vikas are two sides of the same coin and to 

turn a blind eye to one will ultimately sabotage India’s chance to move up the global ladder 

and be established as the ‘Vishwaguru’…Jai Hind. 
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Nationalism and Sustainable Development Goals: Can the twain meet? 

 

Nations are a sum total of aspirations and struggles that shape the sense of belonging and 

transforms a mass of land into a ‘homeland’ that its citizens bequeath to their progenies so 

that they too can partake in the security of a shared dream. Sustainability and tenacity of the 

future of the nation is an existential imperative for its citizens and in a fast transforming  

ecosystem, premised on the notion of the world being a ‘global village’, it is but necessary to 

realize that the future of nation can be best nourished and safeguarded by integrating the 

national aspirations with the global developmental aspirations. The days of remaining 

isolated are long gone, and it is in this context that India’s approach to the SDGs, a set of 17 

global objectives set by the United Nations to address challenges like poverty, inequality and 

environmental sustainability by 2030 must be understood. It is intricately tied with the 

Government’s stated goal of ‘Sabka saath, sabka vikaas’. It also is viscerally connected with 

the nationalist spirit, as working towards a common goal engineers a sense of unity and 

participation among the citizens of an otherwise diverse nation with chequered fabrics. It 

represents the dual aspirations of a developing nation which aims to develop the living 

conditions of its own populace, while at the same time fulfils its international obligations and 

thereby positions itself as an authentic entity with the ability to work for the larger good of 

this planet. India’s progress on SDG-1, which is about poverty alleviation and SDG-8 which 

aims to create decent work opportunities and foster economic growth is a result of the 

government, leveraging programs like the MGNREGA that guarantees 100 days of wage 

employment per year to rural households. This has empowered a large section of erstwhile 

economically deprived sections of the population in finding meaningful employment and has 

strengthened the nation from within. It has bolstered the image of the nation internationally at 

the same time. 

In 1987, the United Nations Brundtland Commission, in its report ‘Our Common Future’, 

defined Sustainable Development as, and I quote: ‘Development that meets the needs of the 
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present, without compromising the ability of future generations to meet their own needs.’It 

stated that critical global environmental problems were primarily the result of the enormous 

poverty of the south and the non-sustainable pattern of consumption and production in the 

north. The Commission was formed to explore the relationship between economic growth 

and environmental protection; to examine the impact of human activity on the planet and find 

ways to mitigate these impacts The United Nations Millennium declaration signed in Sept 

2000, committed world leaders to combat poverty, hunger, disease, illiteracy, environmental 

degradation and discrimination against women. Transitioning From MDG (Millennium 

Developmental Goals) to SDG (Sustainable Developmental Goals).This led to the 

establishment of MDG in 2000, which came into effect in 2001. These were a set of 8 goals 

to be achieved by 2015 and were meant to drive the global development agenda. The goals 

focused on poverty, education, gender equality, child mortality, maternal health, disease, the 

environment and global partnerships 

The MDG was replaced by the SDG in 2015, to address more global challenges, including 

climate change, inequality, peace, to name a few.The SDG’s promoted sustainable 

development by emphasizing on economic, environmental and social sustainability. They 

ensure that all countries have a role in achieving these goals – so the developed countries too 

had a stake and joined the fold. The focus was on data driven progress, ensuring 

accountability, collaboration between governments, business and civil society Expanded from 

3 dimensions to 5 P’s - People – Planet – Prosperity – Peace – Partnerships. The 3 Pillars and 

17 Goals of Sustainable Development:  Economic Pillar-The ability of an economy to use 

resources efficiently and responsibly to support an optimum level of production. The ability 

of businesses to contribute to economic growth; Environment Pillar-Reducing the 

environmental impact of human activity -carbon footprint, Combating Global warming – 

climate change; Social Pillar-Promoting equality and respect for human rights. There is also a 

stated focus on ensuring that development benefits all members of society, focus on issues of 

poverty, social inequality, access to healthcare, education, and human rights, to achieve 

sustainability, countries need to balance economic, environmental and social factors in equal 

harmony: Social + Economic Sustainability = Equitable, Social + Environmental 

Sustainability = Bearable, Economics + Environmental Sustainability = Viable. 

In 2015, world leaders agreed on Agenda 2030, which includes 17 SDG’s and 169 targets 

SDG’s 17 goals –1. No poverty, 2. Zero hunger, 3. Good Health and well being, 4. Quality 
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education, 5. Gender Equality,  6. Clean water and sanitation 7. Affordable and clean energy 

8. Decent work and economic growth 9.Industry, innovation, and infrastructure 9. Sustainable 

cities and infrastructure 10. Reduced inequality 11. Reduced inequality 12. Responsible 

consumption and production 13. Climate action, 14 Life on land 15. Life under water 16. 

Peace, justice and strong institutions 17. Partnership for the goals. However, often national 

interests come in conflict with International obligations. Economic Growth or Environmental 

Protection A classic example to illustrate this would be USA – MAGA. Lets take Tesla. The 

US would not be keen to have Tesla setting up manufacturing base in India, as potential jobs 

may be lost. There is already bad blood amongst a section of the US in STEM Jobs, where a 

large number of Asian-Indians grab the ‘cream’ jobs over the white Americans. Then there is 

US promoting fossil fuel economy, prioritizing domestic oil extraction, over international 

climate agreements, China’s plans to construct dams on Brahmaputra is of immediate of 

concern for India. India’s challenges include feeding the growing population, infrastructure 

development requirement, jobs and livelihoods. There are also Debates galore over how to 

allocate resources between developing infrastructure for economic growth and investing in 

sustainable practices like renewable energy. Countries such as Finland, Sweden, Denmark are 

cited as balancing nationalism with Sustainable Development – robust policies promoting 

clean energy, carbon neutrality, investing in research and innovation. Sweden has achieved 

its goal of 50% renewable energy 8 years early. Has an ambitious target of being first fossil 

free state by 2045. Finland has advanced waste management systems, has committed to 

reducing greenhouse gas emissions and preserving its natural landscape. 

Nationalism and Sustainability MUST go hand in hand: There is but one earth! Collective 

action and individual responsibility is the only way! The steps that need to be taken urgently 

are:  

1. Inclusive Policy making 

2. Framing environmental issues as national concerns 

3. Promoting sustainable business and industry – triple bottom line, CSR, reporting, 

sustainable practices in production, business operation, ethical management, social 

responsibility, employee engagement and volunteering. 

4. Empowering local communities 
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5. Highlighting national heritage and biodiversity 

6. Working towards a Green economy, Organic farming, Clean transportation, Clean energy – 

solar and wind, gas stoves over wood fire. 

Nations have a national responsibility for sustainable development. They also need policy 

space. We believe that international partnerships must be at the centre of our efforts, whether 

it is development or combating climate change and the principle of common but 

differentiated responsibilities is the bedrock of our collective enterprise. India’s sustainable 

development story is one of scale and ambition tempered by complexity. Its successes—like 

renewable energy and poverty reduction—showcase potential, but entrenched issues like 

inequality, environmental stress, and governance gaps demand innovative, inclusive 

solutions. By 2030, India’s ability to harmonize rapid growth with sustainability will shape 

not just its future, but the world’s. 
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Nationalism, Education: Beyond Boundaries 

 

In 1948, the Universal Declaration of the Human Rights was adopted by the United Nations 

General Assembly. In 1975 the same body adopted the Declaration on the Rights of Disabled 

Persons. Many important Conventions, Declarations and action plan have been either ratified, 

acceded to, or accepted by governments and international and national non-government 

organizations. India was a signatory to the Declaration on the Rights of Disabled Persons 

adopted by United Nations.  

National initiatives in India include: 

1. The Indian Education Commission (1964-66) was the first statutory body to suggest 

that the education of handicapped children has to be organized not merely on 

humanitarian grounds but also on ground of utility. 

2. Integrated Education for Disabled Children (IEDC 1974): The Ministry of Social 

Justice and Empowerment, Govt. of India, initiated this programme to promote the 

integration of students with mild to moderate disabilities into regular schools. 

3. National Policy on Education (1986-1992): Articulated the need to integrate students 

with disabilities emphasizing that whenever feasible, the education of children with 

motor handicaps and other mild disabilities should be provided in regular schools. 

The policy also asserted the need to prepare teachers for special schools. 

4. Project Integrated Education for Disabled (1987): The Ministry of Human Resource 

Development in association with UNICEF and NCERT undertook this project to 

strengthen the implementation of the IEDC scheme. 

5. District Primary Education Programme (1994): A centrally sponsored scheme, aims to 

reduce the overall dropout rates of all students enrolled in primary classes and to 

provide primary education for all children, including the special child.  
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6. The Persons with Disabilities Act (1995): The PWD Act proposed the provision of 

improved educational services, medical care, vocational training, employment and 

social security for all persons with disabilities. 

7. Sarva Siksha Abhiyan (2000): Ensures that every child with special needs, 

irrespective of the category and degree of disability is provided education in an 

appropriate environment, SSA adopts ‘zero rejection’ policy so that no child is left out 

of the educational system.  

8. National Policy for Persons with Disabilities (2006): Implemented by the Ministry of 

Social Justice and Empowerment, Government of India, recognises that persons with 

disabilities are valuable human resources for the country and seeks to create an 

environment that provides them equal opportunities, protection of their rights and full 

participation in society. 

9. The Rights of Children to Free and Compulsory Education Act (2009) : Provides for 

free and compulsory elementary education (Class I -VIII) to every child. 

10. The Rights of Persons with Disabilities Act (2016): Protects and promotes equal 

rights, dignity and respect of people with disabilities. 

11. National Education Policy (2020): Emphasises ensuring the inclusion and equal 

participation of children with disabilities in ECCE and the schooling system will also 

be accorded the highest priority. Children with disabilities will be enabled to fully 

participate in the regular schooling process from the Foundational Stage to higher 

education. The Rights of Persons with Disabilities (RPWD) Act 2016 defines 

inclusive education as a ‘system of education wherein students with and without 

disabilities learn together and the system of teaching and learning is suitably adapted 

to meet the learning needs of different types of students with disabilities’. This Policy 

is in complete consonance with the provisions of the RPWD Act 2016 and endorses 

all its recommendations with regard to school education. While preparing the National 

Curriculum Framework, NCERT will ensure that consultations are held with expert 

bodies such as National Institutes of DEPwD. To this end, schools/school complexes 

will be provided resources for the integration of    children with disabilities, 

recruitment of special educators with cross-disability training, and for the 

establishment of resource centres, wherever needed, especially for children with 

severe or multiple disabilities. Barrier free access for all children with disabilities will 

be enabled as per the RPWD Act. for different categories of children with disabilities 
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have differing needs. Schools and school complexes will work and be supported for 

providing all children with disabilities, accommodations and support mechanisms 

tailored to suit their needs and to ensure their full participation and inclusion in the 

classroom. In particular, assistive devices and appropriate technology-based tools, as 

well as adequate and language-appropriate teaching-learning materials (e.g., 

textbooks in accessible formats such as large print and Braille) will be made available 

to help children with disabilities integrate more easily into classrooms and engage 

with teachers and their peers. This will apply to all school activities including arts, 

sports, and vocational education. NIOS will develop high-quality modules to teach 

Indian Sign Language, and to teach other basic subjects using Indian Sign Language. 

Adequate attention will be paid to the safety and security of children with disabilities. 

The National Education Policy (2020) states that as per the RPWD Act 2016, children 

with benchmark disabilities shall have the choice of regular or special schooling. 

Resource centres in conjunction with special educators will support the rehabilitation and 

educational needs of learners with severe or multiple disabilities and will assist 

parents/guardians in achieving high-quality home schooling and skilling for such students 

as needed. Home-based education will continue to be a choice available for children with 

severe and profound disabilities who are unable to go to schools. The children under 

home-based education must be treated as equal to any other child in the general system. 

There shall be an audit of home-based education for its efficiency and effectiveness using 

the principle of equity and equality of opportunity. Guidelines and standards for home-

based schooling shall be developed based on this audit in line with the RPWD Act 2016. 

While it is clear that the education of all children with disabilities is the responsibility of 

the State, technology-based solutions will be used for the orientation of parents/caregivers 

along with wide-scale dissemination of learning materials to enable parents/caregivers to 

actively support their children’s learning needs and this will be accorded priority. 

 Most classrooms have children with specific learning disabilities who need continuous 

support. Research is clear that  earlier such support begins, the better the chances of 

progress. Teachers must be helped to identify such learning disabilities early and plan 

specifically for their mitigation. Specific actions will include the use of appropriate 

technology allowing and enabling children to work at their own pace, with flexible 

curricula to leverage each child’s strengths, and creating an ecosystem for appropriate 
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assessment and certification. Assessment and certification agencies, including the 

proposed new National Assessment Centre, PARAKH, will formulate guidelines and 

recommend appropriate tools for conducting such assessment, from the foundational 

stage to higher education (including entrance examinations), in order to ensure equitable 

access and opportunities for all students with learning disabilities. The awareness and 

knowledge of how to teach children with specific disabilities (including learning 

disabilities) will be an integral part of all teacher education programmes, along with 

gender sensitization and sensitization towards all underrepresented groups in order to 

reverse their underrepresentation.  

National Policies and the measures adopted by the government of India indicate clearly 

that India recognises individuals with disabilities as valuable human resources for the 

country and seeks to create an environment that provides equal opportunities, protection 

of their rights and full participation in society.  

There has been a shift in the education and rehabilitation of children with diverse needs 

from charity to right. It is no more the wish and choice of the giver to provide education, 

vocational training and rehabilitation, but the Right of the Children with disability. The 

inclusion of education as a fundamental right in the constitution and other legislative/legal 

provision made for the disabled now has made them to claim their right for education and 

support. India has now quite effective legislations for persons with disabilities:  

1. Rehabilitation Council of India Act, 1992 and Amendment 2000. 

2. Persons with disability (Equal Opportunities Protection of Rights and Full 

Participation Act, 1995. 

3. National Trust for Welfare of Persons with Autism, Cerebral Palsy, Mental 

Retardation and Multiple Disability Act, 1999. 

4. The National Policy for Persons with Disabilities, 2006. 

5. The Rights of Persons with Disabilities Act, 2016.   

      In addition to the needed legal framework and protection, India, has developed extensive       

infrastructure for the development of human resources as well as working as a model of 

special education programmes in the different areas of disabilities in the shape of the 

establishments of the following national institutes. 

1. National Institute for the Mentally handicapped, Secunderabad (Andhra Pradesh) 
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2. National Institute for the Orthopaedically Handicapped, Kolkata (West Bengal) 

3. Al Yavar Jung National Institute for the Hearing Handicapped, Mumbai 

(Maharashtra) 

4. National Institute for the Visually Handicapped, Dehradun (Uttaranchal) 

5. Institute for the Physically Handicapped (New Delhi) 

6. National Institute of Rehabilitation Training and Research, Cuttack (Orissa) 

7. National Institute for Empowerment of Persons with Multiple Disabilities, Chennai 

(Tamil Nadu) 

      India is a signatory to the ‘Declaration on the Full Participation and Equality of People 

with Disabilities in the Asia Pacific Region’. It is also a signatory to the ‘Biwako Millennium 

Framework for Action’ towards an inclusive, barrier free and rights based society. For 

fulfilling its pledges at the international and national levels it has made inclusion as a basic, 

recognised principle for providing education and rehabilitation to its disabled population. 

India has preferred inclusion and mainstreaming as the ultimate placement option for the care 

and education of children with diverse needs.  

The National Policy for Persons with Disabilities (2006) has also highlighted this need by 

saying that “there is a need for mainstreaming of the persons with disabilities in the general 

education system through inclusive education.” For making inclusive education a success, it 

has emphasized (i) the development of training modules for teachers for inclusive education 

(ii) making schools barrier free and accessible for all types of disabilities (iii) establishing 

model schools of inclusive education in each state and Union Territory (iv) identifying 

children with disabilities upto the age of 6 years and providing necessary instructions for 

making them join inclusive education (v) taking steps for the schools for not discouraging 

enrolment of students on account of their disabilities. 

The Rights of Persons with Disabilities Act (2016) which came into force in 2017, aims to 

ensure the rights, dignity and equal opportunities for persons with disabilities, replacing the 

previous Persons with Disabilities Act , 1995. The new Act mandates public and private 

institutions to make services accessible and barrier-free for all persons with disabilities. It 

expands the definition of disability from 7 to 21 types including acid attack victims and blood 

diseases like Haemophilia and Sickle Cell Anemia. The Act confers several rights and 

entitlements to disabled persons, including disabled-friendly access to public buildings,  
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hospitals,  modes of transport, polling stations etc. The Act prohibits discrimination and 

ensures they enjoy the right to equality, life with dignity and respect for their integrity. It also 

provides protection from abuse, cruelty, inhuman treatment, violence and exploitation. The 

Act includes rights to home, family, reproductive rights, accessibility in voting and the right 

to inherit property. The Act provides for reservation in higher education (not less than 5%) 

and government jobs (not less than 4%) for persons with benchmark disabilities and those 

with high support needs. Every child with a benchmark disability between the ages of 6 and 

18 years has the right to free education. Section 17 of this Act provides to make suitable 

modifications in the examination system to meet the needs of students with disabilities such 

as facility of scribe/assistance and extra time for completion of examination paper. 

The states have shown a variety of responses to the multi option mode. States like Andhra 

Pradesh and Uttar Pradesh have focussed on innovative residential bridge courses for children 

with special needs in order to prepare them for school. Either NGOs or specially recruited 

teachers or both run these courses, children with severe disability are prepared for school or 

given life skill training, through NGOs in Himachal Pradesh and Uttaranchal or resource 

teachers as in Kerala while some states like Tamil Nadu and Haryana have special or model 

schools and have innovated extensively through ideas like play parks. Other support includes 

provision of assistive devices and barrier free access. Many states for example Himachal 

Pradesh, Andhra Pradesh, Kerala and Gujarat work with District Disability Rehabilitation 

Centres, Red Cross and Government Corporations. The Artificial Limb Manufacturing 

Corporation of India, which functions under the Ministry of Social Justice and 

Empowerment, meets 60% of the cost of the assistive devices, leaving only 40% for the states 

to bear. The West Bengal Government provides that children with disabilities in all new 

admissions in all the Government and Government aided schools will be exempted from 

paying fees. Students with disabilities are provided concessions in examination fees. 

Scholarships are provided by states to students with disabilities. The focus now is on reaching 

out to those still to be covered and more significantly ensuring that children with diverse 

needs complete their elementary education. More attention to classroom practices and 

teaching methods for these children are called for. 

While there are policies and legislative measure available to address the perceived 

educational needs of children with disabilities, there appears to be a number of issues that are 

leading to sporadic policy implementation, alongside several institutional and attitudinal 
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constraints. While cultural variations add depth to this context, they can make it almost 

impossible for Central Government policies to reach everyone due to each states’ individual 

interpretation of such policy. A major challenge in national planning is to reconcile the 

planning priorities of states with national plan frame. 

An additional bureaucratic tension, which is creating a parallel system, is the fact that 

children with disabilities in special schools come under the Ministry of Social Justice and 

Empowerment (MSJE) while those in the main stream come under the Department of 

Education in the Ministry of Human Resource Development (MHRD). Further, the absence 

of accountability mechanisms, absence of reliable assessment and strong enforcement 

mechanisms is perhaps one of the reasons why so many government programmes wither 

away and targets remain unfulfilled. Further, we know while attitudes of people which are 

deep rooted in cultural assumptions are probably the most difficult aspect of change, they 

have influence across the community, the schools and the Government. This suggests that 

attitudinal change should be considered as an integral part of any inclusive education 

programme or plan ranging from awareness at grassroot level (including parents) to teacher 

education (including sensitizing teachers to listen to children’s perspectives), to 

administrative capacity building, to policy making.  

While there are no shortage of issues and constraints in the interpretation and implementation 

of inclusive education in India, it is important to remember that it is at a very early stage of 

conceptualization and implementation. The fact that it is being discussed and programme for 

children with special needs being implemented demonstrates a willingness to engage with 

elements of a new concept that has the potential to be developed in the future in a positive 

manner. We may adopt the twin track approach which may be a constructive way for the 

inclusion of children with disabilities in the Indian education system. While some 

programmes could focus specifically on educational provision for children with disabilities, 

others could mainstream disabled children alongside gender and other exclusionary 

dimensions such as poverty. This will ensure the including of all in programmes intended ‘to 

widen the impact’ of the institutional system such as education. With the development of 

much needed research into the inclusive education discourse and the implementation and the 

outcomes of inclusive education policy, reconceptualization of inclusive education as a whole 

scale quality issue for all children may be able to grow alongside these merging agendas. 
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Thus education for all and right to education may be fulfilled in the long term through the 

improved implementation of inclusive education. 

The history of special education in our country has passed through phases or eras of 

exclusion, institutionalization, segregation in special schools and integration before finally 

accepting inclusion of all categories of children with diverse needs in the mainstream of 

general education. However, much has to be done for making inclusion a success for 

fulfilling the dreams of the disabled children and youth living in the most inaccessible corners 

of the country. Indeed, education in any form, setting, alternative programme needs huge 

finances and firm determination in terms of its planning and organizing adequate education 

for the different categories of the disabled children. A developing country like India with its 

meagre resources is unable to attain the desired target without the active consciousness of its 

citizens towards disabilities and inclusive education. We all need to have a positive attitude to 

education and rehabilitation of our children with exceptional needs. Efforts need to be aimed 

at the education of children with disabilities. In India policies have been largely framed by 

the distributive paradigm of social justice, where the focus has been on equality in terms of 

access and provision of resources. However, working with such a conception of justice is 

rather limiting and has two basic flaws:firstly, it is too individualistic in its perspective and 

locates the problem, ‘within’ the child and secondly it takes attention away from questioning 

how social structures and institutions uphold patterns of injustice. There is a need for re-

examining perceptions around the values and purposes of education for children with diverse 

needs. The ongoing debates around inclusion in India might provide the impetus for critical 

reflection on the current teaching practice and education policies. 

India needs to follow the Cascade system of placing children with diverse needs according to 

the degree of abilities as institutionalization, residential school, special school, special class, 

regular classroom with special educator, regular classroom with resource teacher and regular 

classroom. All of us are responsible to remove physical, social, emotional and cognitive 

boundaries to embrace inclusivity. We need to focus on removing boundaries of the teaching 

system, evaluation system and barriers of attitude. Education of children with diverse needs is 

concerned with removing and going beyond all boundaries and barriers to learning, 

participation of all learners vulnerable to exclusion and marginalization, considering each 

child as valuable and education as a human right, enhancing access to learning and bringing 

joy of living and learning in the lives of our children. 
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Nationalism and Border Space 

 

Indian nationalism is strongly synonymous with the chanting of Vande Mataram or Bharat 

Mata Ki Jai (Victory to Mother India) (Bhattacharya 2003). It conceived the image of the 

Bharat Mata. It is quintessentially Indian and an epiphenomenon of the ancient conceptions 

of sacred geography. The imagination of Bharata Mata underpins the sacred territoriality. Her 

iconography constituted a mother goddess astride, a lion and war readiness. It is contrasted 

with Abanindranath Tagore’s 1905 sober painting of Bharat Mata, saffron-clad, benign and 

without a weapon. The 1905 history charged by Curzon’s Partition gimmick did not capture 

the spirit of the time through Abanindranath Tagore’s aesthetic articulation of Mother India. 

It did not address the mood of the time. It was counter-intuitive and regressive. Vande 

Mataram did. It personified Bharat Mata and engendered her visualisation as aggressive, 

ferocious and indefatigable. The verbal energy, sonic resonance and emotive content of these 

expressions embody the quintessence of Indian nationalism. Bankimchandra Chattopadhyay 

composed this patriotic song, Vande Mataram, in 1875 against the weight of colonial 

historicity. The colonial oppression, intimidation and exploitation desiccated the being of 

Bharat and demanded a motif, a symbol and an artefact to inspire outpourings of patriotism. 

Vande Mataram strongly addressed the need for poetics. Bankim included this song in his 

magnum opus Anandamath in 1881 as a mantra of revolution against the Muslim rule in 

Bengal. Rabindranath Tagore sang it in the 1896 session of the Indian National Congress 

(INC) (Dasgupta 2019). The iconic Vande Mataram soon gained immense popularity and 

engendered nationwide reverberations.  

The Swadeshi Movement and the reactions against Curzon’s partition of Bengal in 1905 

popularised this ode to the Motherland and captivated the being of the Indians. The song 

energised the early nationalists like Aurobindo Ghosh, Bipin Chandra Pal and others to 

intensify the flame of nationalism against the historicity of the Bengal Partition. Sri 

Aurobindo found in the song the spirit of the nation and a momentous awakening from the 
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long lethargy and disorientation (Bose 2017). He equated nationalism with Sanatan Dharma 

(Bhatt 2001). Bal Gangadhar Tilak echoed the same idea while emphasising Hinduism’s role 

in forming Indian nationalism. Swami Vivekananda argued that Hinduism and its sacred 

traditions constituted the common ground for building nationalism. Indian nationalism is 

based on a spiritual force (Majumdar 2013). Vivekananda believed that cultural sovereignty 

ensures political sovereignty, not vice versa. Cultural pride is an index of political freedom. 

Nation-building became his spiritual mission. The political and the spiritual are not two 

opposite or irreconcilable categories. They complement and correspond with each other to 

form a syncretic view of life. For Bankimchandra, cultural self-discovery encourages political 

assertion. Political thought is culturally mediated. Cultural fragmentation discourages the 

congealing of political thought.  

In the post-independence politics of nation and nationhood, Vande Mataram was truncated 

and gradually removed from the status of a national anthem. Tagore’s Jana gana mana 

replaced it. The vigour and force of the Vande Mataram, its verbal reverberation, sonic 

resonance and the memory of resistance and freedom associated with it were not given due 

honour. They were silently buried and museumised as a relic. A fate of antiquarianism was 

consigned to it. On 24 January 1950, the Constituent Assembly adopted Jana gana mana as 

India’s national anthem. The irony is that it was done without debate and voting. The great 

legacy of Vande Mataram was egregiously undermined. This explains the attempts to inflict 

amnesia on the glorious legacy of the freedom movement. With this beginning, the journey 

into the future was not quite encouraging. The overdose of fake secularism sleepwalked the 

nation into grievous dangers. The profound ignorance of history engendered the repetition of 

history. In the pre-Independent period, the Muslim League never accepted the INC’s 

adherence to Vande Mataram. It construed Vande Mataram as idolatrous and exclusivist. Its 

religious bigotry and fanaticism blinded its members for not recognising the soul of Bharat 

manifesting through the song. Mahatma Gandhi also expressed his anguish against Muslim 

League for communalising the song in Harijan on 1 July 1939. The removal of the first two 

stanzas was suggested, and the recital of the song was later made non-compulsory. Despite 

such efforts to remain secular, the Partition could never be averted. These concessions and 

numerous other benefits could not prevent the Muslim League from endorsing Pakistan in the 

1946 election.   
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Even after Partition in 1947, appeasement politics expurgated the song and finally suspended 

it from the public in later years. The efforts to build a composite and syncretic India are still 

in progress. The quiet burial of Vande Mataram and overt secularism have not done anything 

enduring. The faultlines have become more defined and less blurred. Indian secularism has 

strong connotations. It overrides the interests of the majority while giving a free pass to the 

minority to do the objectionable with impunity. This travesty plays out daily. The obsession 

for secularism could be seen in its forceful inclusion in the inalterable Preamble of the 

Constitution through amendment during the Emergency in 1976 when both houses collapsed, 

and there was none to debate and discuss to safeguard democratic virtues and values. The 

dimensions of the freedom movement were deliberately removed to corner the Hindus with 

self-loathing. The emasculation of the Hindus was counter-intuitive. It slowly encouraged 

Hindu consolidation. The Nehruvian model to find an economic answer to a cultural problem 

was a massive miscalculation. His reliance on the failed socialist paradigms yielded 

disastrous results. Socialism, secularism and non-alignment constituted his political triad. He 

foregrounded them to project a different visage of India. This image of India distanced itself 

from the civilisational core and spirit of India. 

The Nehruvian attempt to start afresh, turning a blind eye to the historical injustices and the 

tragic Partition of 1947, marked the departure from the civilisational ethos and heritage. 

Constitutional patriotism overrode national identity. The white paint could not make the wall 

of history white enough to hide past injustices. The contrast remained defined enough that it 

militated against every attempt to bury the past. The ghost of history remained dissatisfied 

and resurfaced, recurrently demanding justice. Jurgen Habermas’s term ‘constitutional 

patriotism’ occasioned the space for the oblivion of the past. The gruesome past was 

forgotten to underline the emergence of a new Germany where racial discrimination is 

constitutionally suspended. The new political avatar of Germany in the post-war period was a 

German imperative to disown the brutal antisemitism. The case of India was quite different. 

There was no such urgency to tread the German path. India takes great pride in its glorious 

past. The civilisational pulse of Bharat is unbeatable. Therefore, the self-imposed amnesia is 

not an answer. Making peace with the past is the answer, not sleepwalking into the present. 

An antipathy to the past hinders the development of a historical sense. The ontology of a 

historical sense averts the repetition of the errors of history. It forms a national ego, which 

congeals into forming national unity. Therefore, the past cannot be overrun for a patchwork 
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unity. Past is needed to develop strong national feelings, interests and spirits (Singh 2016). 

History also contributes to building national character. The new India rediscovers and renews 

the old, not divorce from it. Cultivation of historical sense ensures the abdication of defeatism 

and cowardice. History teaches the present to carve a safe future. Denial of history entails the 

rejection of the future.  

Indian nationalism is not territorial. It is culturally and spiritually configured. Territorial 

nationalism without the cultural superego produces a hot-potch nation or a patchwork nation. 

The cultural fibres of nationalism bind people in unity. Historical affinities also constitute a 

force that cements differences. Historical divergencies develop faultlines or fissures. Bharat 

is not a treaty nation, a product of a treaty or legal document. It is an organic nation. It is a 

sacred land, not a phenomenon of political conquest. Civilisation and historical memory are 

the key factors that inspire the unity of India. Tradition and dharma shape the conceptions of 

the nation. Therefore, Bharat is a civilisational rashtra, not a Westphalian nation-state. Here, 

culture overrides politics. Deendayal Upadhyaya’s notions of Integral Humanism 

essentialises Dharma as a non-negotiable category in politics and governance (Badrinath 

1993; Upadhyaya 2021). Dharma is sovereign. The Western categories such as the 

constitution, constitutional patriotism and constitutional morality have ruefully derailed the 

Dharmic core of polity and governance. Uncritical and lopsided secularism have undermined 

the Dharmic foundations. Secularism in India serves the minority interests. The Hindu 

religious festivals and rites were secularised. Swapan Dasgupta (2019) writes that the 

Durgotsav in Bengal was secularised as Saradotsav (autumn festival) under the erstwhile 

Communist rule. Secularism is context-specific in India and not universal. Secularism as a 

Western import was selectively imposed in India to couch certain interests. Modern Indian 

history was remodelled along the secularist logic (Nandy 2003). The secularism project in 

India was overtly anti-Hindu. The overemphasis on the Mughals by ideologically blind 

historians neglected Maharana Pratap, Shivaji, Guru Govind Singh, Guru Teg Bahadur and 

others. Hagiography and ideology dominated post-independent historiography.  Given these 

concerted attempts to cancel Hinduism and India’s civilisational essence, Swami 

Chinmayananda strongly advocated the imperative of organising Hinduism and renewing its 

strength and vitality (Jaffrelot 1996).  
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Notions of Citizenship in Changing Political Landscapes in the Borderland 
Areas of West Bengal 

 

The concept of citizenship in the borderland areas of West Bengal has undergone significant 

transformations due to the region's complex historical, political, and social dynamics. These 

areas, particularly along the India-Bangladesh border, have experienced shifting political 

landscapes that have profoundly impacted the notion of citizenship. 

Historically, the partition of Bengal in 1947 created artificial boundaries, dividing 

communities and families. This event set the stage for ongoing challenges in defining 

citizenship in these borderlands. The subsequent creation of Bangladesh in 1971 further 

complicated the situation, leading to large-scale population movements and raising questions 

about national identity and belonging. 

In recent decades, the notion of citizenship in these areas has been influenced by several 

factors. Economic disparities between India and Bangladesh have led to continuous cross-

border migration, blurring the lines between legal citizens and undocumented immigrants. 

This situation has created a complex web of identities, where individuals may have familial, 

cultural, and economic ties on both sides of the border. 

Political parties have often exploited the citizenship issue for electoral gains, leading to the 

politicization of identity in these regions. The implementation of the National Register of 

Citizens (NRC) in neighboring Assam and discussions about its potential application in West 

Bengal have further intensified debates about citizenship and belonging. 

The borderland areas have also witnessed the emergence of a unique "border culture" that 

challenges traditional notions of citizenship. Residents in these areas often navigate multiple 

identities, adapting to the fluid nature of the border and developing strategies to benefit from 

their liminal position. 

Environmental factors, such as river erosion and changing river courses along the border, 
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have added another layer of complexity to the citizenship question. These natural phenomena 

have led to the displacement of communities and the creation of "char" areas, raising issues 

of territorial belonging and citizenship rights. 

In conclusion, the notion of citizenship in the borderland areas of West Bengal continues to 

evolve in response to changing political, economic, and environmental factors. This dynamic 

landscape challenges traditional concepts of national identity and belonging, necessitating a 

more nuanced understanding of citizenship that accounts for the unique realities of 

borderland communities. 
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Transcending Linguistic Boundaries: Formulating Idea of a New Nation 

 

Nationalism in the current scenario is an important topic of discussion and academics 

indulge in discovering how nationalist sentiments play a vital role in creating identities. In 

this chapter, the contrast between the spiritual realm and the material realm in terms of 

nationalist sentiments is discussed and an attempt is made to evaluate the reel role of female 

characters in select Bollywood films as the harbingers of nationalism. I will look at four 

films Dilwale Dulhaniya Le Jaayenge (1995), Pardes (1997), Kabhi Khushi Kabhi Gham 

(2001) and English Vinglish (2012) to identify the questions of transnational identity and 

the role of female characters in fortifying the male defined female characteristics, equating 

them with the concepts of Mother Earth or Bharat Mata or Bharat Nari.  

The analysis aims to unfold the ways in which films convey nationalist spirits by picturising 

how the lead female characters frame an exact balance between modernity and antiquity 

where as the female characters who are picturised as antagonists are framed to convey 

western values which are not acceptable in the spiritual realm of Indian nationalism. 

Antiquity, in these films, is fondly preserved though modernity is conveyed as an inevitable 

transformation that any Indian should go through. The making of a nation and the 

preservation of what constitutes the nationhood is given through the narratives of these 

films as there is an attempt in these films to juxtapose the ideal Indian identity with the 

transnational identity of Indians, which still preserves the Indian value system. It is 

interesting to see how the norms of preservation is prescribed by the masculine discourse 

and how women characters are projected to protect this project of nationalism.   

Centuries of servitude and subjectivity of the entity called India ended when she made her 

tryst with destiny on the mid night of 15th August 1947. Geographically, politically and 

spiritually India was taking her rebirth. India during her early days of post independent 

period entered into a baffling struggle to find her philosophy of existence, which was an 
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actual act of balancing between her aspiration to retain her antiquity along with nationalist 

ethos and her inevitable need to become a modern nation state. There were questions of 

India reshaping into a modern India where modernity was modelled upon the western 

values that Indians had been struggling for ages to evade. Thus asserting India’s identity as 

a modern state in a way contradicted her aspiration to protect the nationalism that finally 

threw out the rule of imperialism. Indians were constantly in an attempt to rebuild a nation 

while they had to be progressive in certain aspects, which were products of the colonial 

rule. The unifying sentiment of Indians was their ‘Indianness’ and antiquity.   

Indians largely perceived the need to be progressive while there was a tug of war between 

the values of the East and the West. Such psychological and social struggles to define an 

identity of Indians were not something to be dismissed. These struggles were central to the 

formulation of the new independent India which had to inherit western values while 

retaining her legacy and cultural traditions. To illustrate it, the Indian nationalist Lajpat Rai 

(1920,75) succinctly stated that “ We do not want to be English or German or  American or 

Japanese…We want to be Indians, but modern, up-to-date, progressive Indians”. It is 

evident that India as a nation took a rebirth with the withdrawal of British rule and at the 

same time there was a remarkable revival of the value system of the ancient India which 

was modified and redefined by the colonial past that India as a nation shared.   

There was a need to protect the value system that provided India with its unique space in the 

map of the world. Indian value system was largely based on the traditional practices and the 

specific Indian ways of approaching matters like politics, medicine and law the roots of 

which could be traced back to the Vedic era. However, traversing back to the antiquity was 

not the possible way to progression in the post independent scenario. Such a backward 

navigation could not yield any positive results to the new project that the administration had 

to undertake uplifting the living conditions of all Indians and to build the nation again on 

new paradigms to compete with or to be juxtaposed with the other countries in the world. 

When Indians were trying to eradicate the vicious memories of their subjugation, it was not 

easy for them to escape the cultural memories that rooted deep in the Indian soil.  There was 

a strong need for Indians to see beyond the restricted realm of antiquity and to inquire about 

the ways in which they can claim their identity as Indians in the global arena. Accumulating 

certain values from the West while retaining the so called Indianness was the way the post 

independent India adapted to find her pace and stability as a nation.   
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Discussing colonial modernity and historical imagination in India, Anirudh Deshpande 

(2011, 1312) criticizes the “savarna vanity” that made exaggerated historical claims 

regarding the power of Indians creating a modern nation state for themselves and the claim 

that this modernizing project was curbed because of the invasion of communal forces.   

Anderson(1991) claimed that all the colonized nations adopt the modular forms of 

nationalism designed by Europe. However, his claim has been rejected and criticized by 

Partha Chatterjee (1996). He argued that the colonial state did not favour the articulation of 

nationalist sentiments. In this context he discussed the division of social institutions into 

two domains: material and spiritual.   

In Indian literature, the bruised memories of colonial rule and the haunting tag of imperial 

imprints made their presence. There were novels and poems written about the post 

independent Indian political, social and economic scenario. Similar imprints could be found 

in the cinema as well. The reference here is not to the films which were based on the theme 

of Indian independence. The reference here is to those Bollywood films which released in 

the last decade of the 20th century and the first decade of the 21st century. The struggle 

between the material realm of Indianness and the spiritual realm of Indianness discretely get 

featured in many Bollywood films.   

The idea of indianness is constructed by the dominant patriarchal ideology which 

transplanted it into the geographical domain of the capitalist western social and economic 

global setting. The patriarchal domain prescribe the roles of men and women in their 

operational space called family and the females of this domestic domain function as per 

their designated role specificities. Major decisions are made by the males in the household 

and obedient females comply to that even when they have differences of opinions. The 

modern women in the transnational setting remains extremely compatible with the global, 

cosmopolitan culture of the western nation in which they live. But they are internally 

stylised by their mothers so that they still uphold the Indianness which is an ideal ornament 

for the Bharat Nari. The nationalist sentiments are portrayed by vividly creating sequences 

in which the females function as more patriotic and more Indian than their counterparts. The 

agenda is to depict the existing conflict between the urge to be urban but at the same time to 

keep up the spirits of the nation so that internal value system remains unchallenged and the 

project modernity is still achieved. 
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From Bengali to Hinglish: Exploring Transglossia in YT Border Vlogs 

 

Language is a powerful tool for expressing and shaping identity. The words we choose, the 

way we speak, and the languages we use can reveal aspects of our cultural background, social 

class, gender, and personal experiences. Dialects, slang, accents, and even tone can signal 

where we come from, who we align with, and how we see ourselves. By adjusting language 

in different contexts, we signal our roles and relationships with others, while also navigating 

societal expectations. Language not only reflects our identity but actively helps construct it 

through the interactions we have. 

By combining live interactions, historical analyses, and editing sequences, YT vloggers 

effectively represent diverse perspectives. A distinction between written or typed “blogs” and 

video “vlogs” is noted to prevent ontological biases or related issues in this paper. With the 

dual approach of utilizing audio with visual effects, such vlogs create and foster a deeper 

understanding of the region. This is the foundation of the paper which explores the Indo-

Bangladesh border digitally in selected videos and examines how vloggers use Hindi, and 

English in vlogs to shape cultural and national identities in the India-Bangladesh border 

region. It is noted that selected videos contain the L1 or mother tongue as Bengali and the 

switch to other languages from the Bengali language is studied in this paper. 

Khan and Akter examine the “heteroglossic nature of language” through daily real-life 

interactions and communication of students at the Bangladesh University of Professionals 

(BUP). They studied the usage of Bengali and English words and concluded that scholars 
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engaged in mixing and merging the two languages which shaped their Bengali origins. Khan 

and Akter have been successful in subverting the idea that using English words in one’s 

language threatens local languages. According to them, languages evolve through the 

integration of external elements.  

the use of other languages, mostly English in Bengali language vlogs reflects the cultural and 

and national border identities where switching and mixing of languages both construct and 

blur the national identity depending on the context. This culminates in the transglossia in 

vlogs represented by a fluid and hybrid identity. Finally, such identities can be navigated 

through the study of languages in cyberspace as this study observes.  

In most cases, it is revealed that the greater use of the mother tongue (Bengali) with only 

specific modern and global words in specific contexts is said to reinforce the Bengali local or 

regional identity more than the global identity or the national identity. However, instances of 

phrases such as “I love Taki” and “I love West Bengal” prove that most vloggers use the 

English language to refer to their Indian-ness and prefer to be recognized as an Indian as well 

as Bengali, thus, reinforcing the complex dynamics and interplay between the global, local, 

and national identities. This reflects how language can reinforce specific ideologies as well 

with the case of using English to promote a sense of modernity within vloggers to create 

empathy and connect to their viewers.  

The trends in language usage reveal that hybrid identities are reflected through the language 

of the vloggers and that code-switching is not so common in travel vlogs from the selected 

sample. To answer whether digital content can shape identity in the Indo-Bangladesh border 

regions, this study proves that they may be the only source of content in cyberspace to 

communicate that a single identity or the local identity is maintained and sustained while 

maintaining other identities as well. 



 

ICSSR sponsored Seminar on Nationalism(s) and Boundaries 

 
 The paper ends with the message that YT content, categorized as digital content, can 

conform as well as subvert regional and national identities all depending on the context of 

language use and change. For future research, it is suggested that a wider sample be used for 

analysis and comparisons to other regions are made to discover new patterns. 
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Conceiving the Idea of Indian Nationhood in Historic Perspective 

Nationalism could be broadly defined as feeling and love for the nation.  The term had been 

used in the thirteenth century, the root of which is the Latin word nasci, meaning ‘just born’. 

The word nation had been used simultaneously to define people of a specific race united by 

ties of blood. So at the initial stage, race and blood had been the defining characteristics of an 

incipient national feeling. Primordial feelings of nation did exist amongst the Greeks by 

virtue of Pan-Hellenism, which was invoked frequently in their fight against the Persians. 

The Romans similarly invoked the call to defend the Patrie against disorder and external 

aggression. Political nationalism in Europe however had its origin in the French Revolution 

of 1789 which overturned the Ancien Regime and inaugurated an entirely new political and 

socio-economic order.  

Indian nationalism, according to some in the West, is a recent phenomenon. Hegel, the 

philosopher had tardily commented that the Hindus have no history. Karl Marx, the father of 

Scientific Socialism, had also fallen into this Eurocentric trap of minimizing the ability of the 

Indian people (or Asians for that matter), to frame their own destiny. He saw England’s role 

in India as a rejuvenating force, though he was not oblivious to the exploitative character of 

British colonial rule. This Orientalist approach of classifying and categorizing Indian and 

Asian societies were part of a broader European game plan to strengthen the latter’s grip on 

the former with a view to maximizing the extraction and exploitation of peripheral resources 

for the benefit of the metropolis. British colonial rulers and Europeans in general had been 
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obsessed with the “backwardness” of India on account of its inherent superstitions and social 

mal-practices. Indian backwardness was sharply contrasted with European superiority in 

social, moral and technical matters.   In a natural ‘give and take’ attitude, the Europeans were 

to provide ‘light’ to the semi-civilized Orient in the form of Science and Education, while the 

Orient was to be a sounding board for European knowledge hegemony proving thereby the 

moral and material superiority of the West vis-à-vis the East.  An enormous database of 

knowledge was thereby created to supply scholars and administrators alike to closely study 

the ‘specimens’ of their choice and to transmit the observations to the metropolis. Self-styled 

Indologists like James Mill wrote the History of British India (1817) in three volumes without 

ever having visited the country and it became the standard textbook for the aspiring Writers 

of Haileybury College. It would seem therefore that eastern countries like India not only 

provided the colonial powers with natural resources for their burgeoning industries, but also 

served as outlets for employment for the surplus population who the mother country was 

unwilling to support. So the less desirable ones at home were spirited off to provide for a 

healthy civic body that would support the administrative and bureaucratic structure of the 

metropolis. As Cecil Rhodes, the founder of the multi-billion dollar De Beers Diamond 

Company had verily observed, the Empire was a ‘bread and butter question.’ British colonial 

historians in the 19th century argued that the so-called Indian civilization was an arrested 

civilization, grossly inferior to that of Europe. British imperialist historians described Indian 

civilization as primitive and also the ‘fact’ that Indians lacked any science of history. The 

idea of backwardness was the principal stick not only to beat the Indians with as and when 

the opportunity arose, but also to deny any semblance of self-government to the Indians to the 

detriment of Britain.  



 

ICSSR sponsored Seminar on Nationalism(s) and Boundaries 

 
Prior to the advent of an effective organized nationalist movement against the colonialist 

onslaught on indigenous culture and civilization, Indians were confronted with the dilemma 

as to the correct measure of response to this alien intrusion. Indian reaction to British 

colonialism could be broadly divided into three distinct categories, namely, the liberal, the 

conservative and the radical. The liberal respondents to British colonial rule in Bengal were 

represented by Raja Rammohun Roy (1772-1833). Rammohun Roy considered British rule as 

a ‘necessary evil’ to modernize Bengal through foreign investments in agriculture and 

industry, and at the same time using the colonial legislature to bring about necessary social 

reforms for the modernization and upliftment society. He and his associates like Prince 

Dwarkanath Tagore were active proponents of Free Trade, and thereby harped upon the 

necessity of throwing open the Indian market to foreign entrepreneurs. The Conservatives 

were led by Radha Kanta Deb , a moulik kayastha, who were opposed to any foreign 

intrusion that might upset the age-old social balance thereby disturbing the status quo. They 

were dead against the social reform movement of Raja Rammohun Roy which was seen as 

inimical to the Shastric precepts and harmful to Hindu society in general. Their Dharma 

Sabha was facetiously described as Gurum Sabha by the progressives. However, there was no 

fundamental gulf between the perceptions of the so-called Moderates and the Conservatives 

who did not wish to turn the ‘world upside down’. Rammohun Roy, though a liberal at heart, 

was opposed to the proselytizing work of the Christian Missionaries; he sought to reform 

Hindu society from within by drawing upon the original work of the Vedas and reading the 

Old Testament in Hebrew in his arguments with the Missionaries. Rammohun was a 

constitutionalist who believed genuinely in the blessings of British rule in initiating such lofty 

ideals in the India as the rule of law, freedom of speech and expression, the introduction of 

Western Science and Education and above all, the emancipation of women. Despite his 

opposition to orthodox values prevalent in the society, Rammohun on his part could not 
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totally shake-off age-old traditions that amounted to conformism. This was manifested in his 

retention of the sacred thread. His friend, Prince Dwarkanath, a favourite in European high 

society, had to be accompanied by a Brahmin cook on his voyage to the West. On the other 

hand, the staunchly conservative Raja Radhakanto Deb who opposed the ban on Sati tooth 

and nail was a pioneer in the field of female education in Bengal and took the initiative of 

establishing schools for girls. With firm faith in the sanctity of the English legal system, both 

Rammohun and Radhakanto had moved the Privy Council in England to up hold the high 

moral ground of their justification towards the banning and retention of Sati. This was indeed 

a paradox, for in validating their respective arguments, both stalwarts had hearkened back to 

the ‘glories’ of Hindu tradition and custom. Radhakanto was even awarded the coveted 

knighthood for his services to the Empire and the Society at large. It would seem that 

orthodoxy had sought accommodation with the Raj on practical grounds while the latter was 

equally accommodative of the former’s aspirations for the maintenance of social equilibrium 

and order against a possible ‘lower class’ backlash. Thus, one complemented the other, short 

of overt collaboration. Apart from the liberals and the orthodox battling it out to prove 

themselves true, there was a radical response both to the existing social orthodoxy and the 

colonial state. Derozio, a Luso-Indian by birth, and his firebrand followers of the Hindu 

College (Estb. 1817) went hammer and tongs at both with equal verve. Derozio extolled the 

virtues of his country in his celebrated poem To India-My Native Land, while his young 

followers virtually renounced their families and went to extreme lengths in their denunciation 

of conservative Hinduism. Ramtanu Lahiri tore his scared thread as something irrational and 

Rasik Krishna Mullick refused to take his oath in the court by touching Ganga water held 

sacred by the Hindus.1 However, despite wading though ‘tins of beef and tumblers of beer’, 

members of the Young Bengal recanted (with the Honourable exception of Michael 
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Madhusudan Dutt) and laughed at their youthful follies in the twilight of their lives. The 

Bengal Spring thus did not fructify as it should have. All attempts at iconoclasm and radical 

reform thus came to a naught. This is however not to suggest that all these movements were 

to no avail. They not only created a storm in the current social milieu but also set in motion 

great social forces and events which jarred traditional sensibilities and sowed the seeds of 

doubt in the encounter between the East and the West. This brings us to the twin questions of 

identity and that of ‘Indian ness’.  

In a nutshell, the roots of Indian national consciousness runs like a rivulet throughout India’s 

history, as numerous races and nationalities from different sources enriched Bharatavarsha 

with their variegated lifestyles, practices and beliefs. It was not foisted upon any people by 

force but emerged organically out of a feeling of sentimental attachment to the land they 

belonged. As India is a nation of multifarious diversities in terms of race, religion and culture, 

so it has never been a monolithic entity circumscribed by geographical and political barriers. 

In Jawaharlal Nehru’s words, it would be apt to describe India as a ‘nation in the making’ 

incorporating yet respecting diversity while striving to be at peace with her neighbours. As 

Diana Eck, the religious scholar pointed out, “There are lots of ways of imagining India; 

there isn’t one set of imagining it.”2 If India is a story to be told and re-told to justify her 

presence in the world stage, then ‘every story has a place.’ Under the circumstances, let each 

community work out the concept of India as it deems feet in a spirit of creativity and 

harmony in this era of competing nationalism and fissiparous tendencies that bedevils the 

country’s unity and integrity. 
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Aurobindo’s Ideas of Spiritual Nationalism 
 

Aurobindo considered nationalism to be a permanent religion and a call from God. He 

believed that nationalism is not a creation of human beings but a manifestation of divine will. 

The freedom of Mother India was, in his view, a divine obligation, and nationalism as it 

should have entailed devotion, sacrifice, and self-realization (Aurobindo, 1949b). His 

spiritual nationalism made Indians proud of their cultural heritage and struggle for 

independence. 

 

Key Aspects of Aurobindo’s Spiritual Nationalism 

1. Nationalism as a Call of God Aurobindo perceived nationalism as a call of God 

that went beyond politics and was grounded in spirituality. He considered India not 

just a geographical location but a divine mother whose freedom was a religious 

obligation. He spurned any compromise on national independence, calling upon 

Indians to work towards total independence (Heehs, 2008). 

2. Nationalism Based on Humanity Aurobindo's nationalism was not limited by 

caste or religion but was universal and inclusive. He had a vision of an independent 

India as a world spiritual leader. Indian nationalism was not an end in itself for him 

but a means to bring about greater human unity and spiritual advancement 

(Mukherjee, 1990). 

3. Nationalism as a Symbol of Power Aurobindo considered nationalism to be a 

symbol of power. According to him, freedom was a divine right and spiritual 

strength was as important as political power. His nationalism was not military 

strength but self-realization and spiritual awakening (Aurobindo, 1949a). 

4. Broad and Inclusive Nationalism Aurobindo's idea of nationalism was different 

from Western nationalism, as it was spiritual and not materialistic in nature. He 

opposed narrow nationalism and espoused a vision inclusive of all religions, castes, 
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and communities. Though inspired by Hindu culture, he was not anti-Muslim and 

supported an inclusive nationalism that welcomed India's varied traditions (Nahar, 

1980). 

5. Synthesis of Tradition and Modernity Having studied in England, Aurobindo was 

exposed to Western culture but remained rooted deeply in India's spiritual traditions. 

He believed in the synthesis of ancient wisdom and modern times, stressing that 

India must absorb useful Western ideas while remaining faithful to its cultural 

content (Mukherjee, 1990). 

6. Total Independence as the Final Objective Aurobindo insisted that spiritual 

nationalism demanded total political independence. He was convinced that only an 

independent India could guide the world spiritually. His vision went beyond national 

freedom to international human welfare, promoting spiritual leadership as India's 

final mission (Aurobindo, 1949b). 

 

Sri Aurobindo formulated Integral Yoga; a distinctive spiritual discipline that sought to 

change human nature into a divine one. While classical yoga concentrated mainly on 

individual liberation and detachment from the world, Integral Yoga focused on both 

individual and universal spiritual advancement. It was not restricted to asceticism or 

meditation but endeavored to integrate spiritual realization into daily life. He felt that spiritual 

awakening must not be limited to individual people but must result in the elevation of society 

as a whole. In Integral Yoga, he dreamed of a world in which humanity would move towards 

higher consciousness, merging spiritual insight into every walk of life. Aurobindo's 

philosophy was extremely holistic, integrating the paths of knowledge (jnana), devotion 

(bhakti), and selfless action (karma) to form a complete method of spiritual development. He 

believed there was no dichotomy between spirituality and everyday life, contending that 

national advancement and self-realization had to be hand in hand. His teachings also 

influenced Indian nationalism significantly, as he believed that freedom could only be 

realized through inner transformation. By synthesizing yoga with international and national 

interests, Aurobindo's Integral Yoga formed the basis of a spiritually realized and integrated 

humankind (Aurobindo, 1949a). 

 

Sri Aurobindo’s approach to nationalism extended beyond mere political independence; he 

believed that true freedom for India could only be achieved through spiritual transformation. 
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His method of integrating spirituality with nationalism was through Integral Yoga, a 

comprehensive system of inner and outer evolution. He was convinced that an independent 

India should not only attain political sovereignty but also undergo a deep spiritual awakening 

to fulfill its higher purpose in the world. For Aurobindo, political freedom was only the first 

step; the true goal was the nation’s spiritual and cultural revival. To achieve this vision, 

Aurobindo synthesized the three primary paths of yoga—Bhakti Yoga (the path of devotion), 

Jnana Yoga (the path of knowledge), and Karma Yoga (the path of selfless action). Through 

this synthesis, he formulated Integral Yoga, which aimed at both personal illumination and 

collective national consciousness. He believed that a transformed India, rooted in spiritual 

wisdom, would serve as a guiding force for the rest of the world. By combining inner self-

realization with active engagement in worldly affairs, Aurobindo’s philosophy linked 

individual growth with national progress, ensuring that India’s independence would lead to a 

higher evolutionary destiny for humanity (Mukherjee, 1990). 

Sri Aurobindo's ideas are still very much applicable to the current debate on nationalism, 

spirituality, and world unity. His concept of nationalism was not based on aggression, 

expansion, or exclusion but on spiritual realization and human unity. In a time when 

nationalism is most commonly linked with division, conflict, and political dominance, 

Aurobindo's appeal for a spiritual and inclusive nationalism is a strong reminder of the 

importance of unity, tolerance, and shared progress. He felt that the strength of a nation was 

not merely in its political might but in its capacity to nurture spiritual and ethical values 

among its citizens. This vision continues to motivate leaders, thinkers, and spiritual minds 

who aspire to reconcile national pride with international harmony. 

 

In the contemporary world, characterized by rising religious, ethnic, and ideological conflicts, 

Aurobindo's vision of unity and higher consciousness offers a positive model for promoting 

peace and cooperation. His focus on spiritual nationalism calls for a feeling of belongingness 

that is greater than sectarian fringes, proposing a shared national identity that is both based on 

cultural heritage and receptive to universal values. Additionally, his projection of India as a 

beacon for the spiritual progress of humankind provides a visionary approach in an era of 

materialism and political instability. 

 

As countries struggle with issues of identity, globalization, and social unity, Aurobindo's 

ideas and teachings provide a way to a more harmonious world. His conviction that 
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nationalism can be a means for self-discovery and moral advancement and not for division 

and hostility is especially applicable in the current polarized political landscape. By 

integrating spirituality with nationalism, he provided a timeless philosophy that promotes 

both personal transformation and collective well-being, making his ideas a valuable resource 

for building a more peaceful and united global society. 

 

Aurobindo warned against wholesale imitation of Western practices, saying that it might 

result in India losing its spiritual identity. Aurobindo was convinced that a nation blessed 

with divine power could overcome any material challenge. Political freedom, in Aurobindo's 

view, was crucial for India's general development, not only for economic or political 

purposes but for the spiritual development of humankind (Heehs, 2008). His Supramental 

Consciousness idea indicated that human evolution was for a divine reason and nationalism  

must be a step toward universal spiritual illumination. 
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The Journey of Dislocation in Taslima Nasreen’s Homecoming (Phera) 

 

The postmodern times are lived by individuals who move across different cultures and 

locations and are uncertain of which place to call their abode. The paper italicizes the location 

of the subject position especially of the female protagonist of the novel in question. The exile 

for Kalyani involves the act of crossing border due to an imminent crisis in her personal life 

at her space of belongingness; her homeland. Her diasporic migration is caused as an act of 

the tradition-bound status consciousness. It can be examined here that Diaspora which is 

defined by Vijayshree as dispersal from one’s homeland, is reinstated as the women are, 

“born into an ‘expatriate’ state, the term expatriation is itself confined 

to patriarchy, they are expatriated in patria, hence a geographic movement 

away from home to an alien country is only an accentuation of gendered exile that they have 

all along born.” (Qtd. in Paranjape 131) 

Thus, their own homeland perpetuates sense of displacement and homelessness that gradually 

augment the woman’s need for withholding the alternate options not much of their liking. 

“Kolkata was, for sure, full of wondrous things! Famous schools, famous colleges, the 

Victoria Memorial, the Maidan, Eden Gardens, the Howrah Bridge, palatial colonial 

buildings . . . yet why did people feel sad when they had to go there?”  

“Kalyani longed for a taste of her native land's water. To her it was special, unlike any other 

anywhere. It, alone, could quench the thirst she felt deep in her heart. In the thirty years she 

had stayed in Kolkata she hadn’t relished a sip of water that carried the same flavour 

 The European settler societies like the United States, Canada and Australia while casting off 

their colonial power, maintained their white racist status discrimination, which converted 

migrations into Diaspora. Diaspora depicts a strained, tumultuous and tortuous relationship 

with an experience of a sense of displacement, discrimination and marginalization by 
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the adopted countries. Globalization which initiated the search of international labour and 

business opportunities has always received the outsiders with a feeling of deep grudge and 

aversion in their own countries. The reason associated with this is the severe competition 

between the natives and the immigrants in the class structure of the host countries. This 

highlights the denial and the inability of the immigrants to enter host societies and be socially 

accepted.  

Homecoming (Phera) also examines the predicament of the female migrant who is treated as 

alien and is enslaved right from the beginning:  

“Kalyani had never felt so desolate. She stayed mostly in the kitchen, adding spice to the dal 

or cooking potato casserole while her cheerful cousins sang with full-throated ease in the 

living room. She stayed back to guard the house when the family went out to watch a movie. 

No one bothered about her. No one spared a thought for her.”  

 When people at home have been pestering him to get married to a girl of their choice from 

Nabadwip, Anirban mentions his intimacy with Kalyani. Immediately Anirban’s Boudi flares 

up and declares with authoritative tone, “We don’t want a refugee girl!” In an effort to 

overcome this ‘refugee’ tag, Kalyani has already started adopting the mode of this region and 

learning how to avoid her Bangal accent. Since she has learnt Anirban’s language, he now 

hardly thinks of her as a girl from East Bengal. Thus, she loses her own ‘self’ but remains as 

‘Other’ in relation to her land of refuge. This act of delivering her language in ‘borrowed 

intonation’ is directly linked with “the technique of camouflage” which Homi K. Bhabba 

considers to be implicit in colonial discourse in “Of Mimicry and Man: The Ambivalence of 

Colonial Discourse”. An exogeneist mentality urges one to take leave of one’s very self and 

assume the borrowed, clinched mask of the foreign ‘Other’. 

Diasporic sensibility is not something permanent, it keeps on changing as time and place 

changes. But whether the immigrants are accepted into the mainstream of life or not is a moot 

question. Hence, they are even worried about their sense of security in the foreign land. 

People still living in Bangladesh believe that Kalyani has been sent off to Kolkata so as to 

secure her future, considering the socio-religious imbroglio of her homeland. A letter from 

Saralabala clarifies such a stance:  

‘Kalyani dear, I hope you are well. Please keep staying at your uncle’s as if you are in your 

own house, eat whatever you feel like without feeling shy about it. Your Baba is sending 
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money regularly to Nanigopal so that you are not in want. He worries about you a lot, about 

your future. He has sent you off to Kolkata for your own safety. Parents are always especially 

anxious about their daughters.  

But Kalyani’s contrapuntal notion challenges the very concept of ‘safety’ nourished by her 

parents. Arriving in Tiljala she realizes that people she regards as her near ones become 

distant and remote. Her sense of security has been threatened among them. Kalyani sleeps on 

the floor of a room which has cot where sometimes her old grandmother, sometimes her 

cousin Saumitra, used to sleep. She considers him as a decent boy. But one night’s bitter 

experiences turn her upside down: 

“Yet, one night, suddenly awakened, she found him pawing her all over. When she tried to 

move away, Saumitra held her in his tight grip and pulled at her petticoat strings. Kalyani lost 

her voice in fear and threw him off with all the strength she had, rolling towards Parimal, 

breathing hard.” 

The word ‘safety’ now makes her feel ill at ease. The narrative once again unfolds her grief-

stricken mind since Kalyani dwells on the question of ‘safety’ in a foreign land: 

“How could she remain secure, abandoning one’s birthplace, coming away from one’s 

ancestral house, and arriving at a strange land as a refugee? Was she actually out of harm’s 

way? What reply would Saralabala and Harinarayan give her if she were to put the question 

to them now, or if she told them how, living in Tiljola, she had turned into a deaf and mute 

creature. What would they say if they knew that she who had turned squeamish at the sight of 

fish - other than rui, katla, illish – and was silently devouring rice mixed with mini-shrimps? 

How could she feel safe and sound living in the dank alley of a town she had come to, to 

escape being raped by a Muslim youth, when she had had to face the threat of being abused, 

abused by a relative?”  

Kalyani’s homecoming does not offer any security either.  As she is visiting her own land, 

she becomes conscious of many searching eyes examining her from head to toe. Atahar, 

Sharifa’s husband, stares at her in way which speaks of his licentiousness. Kalyani could 

sense his piercing eyes travel all over her bosom, waist, and hips, an uncanny reminder of the 

way in which Tiljala’s Saumitra’s intense gaze would thoroughly expose her. Kalyani’s is a 

representative voice of all immigrants. “Caught between two worlds—one unacceptable, the 
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other unaccepting”, says Banibrata Mahanta, “they ultimately become outsiders to 

themselves”  

Diaspora theorists such as such as Avtar Brah (1997) and Robin Cohen (2001) propose that 

the idea of ‘home’ is a mythic one, a place of desire and longing that sits oddly with the 

present location of the immigrant. In the beginning Kalyani struggles to cope up with her 

sense of elsewhereness by creating a home for her and by cherishing her left culture, customs 

in an effort to ward off exile and to prevent its devastation. Her choice of job conjures her 

craving for affectionate human relations which is amiss in her life and her failure to live in 

isolation within the four walls of her present plight. As Nasreen’s narration depicts: 

 “After some time Kalyani took up a job as a nursery school teacher. She had worn out her 

heels looking for a job. In Bongaon, for some schoolwork, she had gazed at the country’s 

border, feeling desolate and empty. The sky on the other side seemed an extension of the one 

above her. She felt she could stretch her hands or hold them up and touch it, yet it was a 

different sky overlooking another country. The objects of her dreams that existed below –

Sharifa, Badal, Munni, Rukshana – how and where were they now? Where was Anilkaka? 

She wondered about the state of her ancestral house, the fate of the mofussil town and other 

things. . .. Was there some other girl, as wild and animated as she was, playing hide-and-seek 

in that place? The cruel people of the world had banished her, blindfolded, to a strange land.”  

Edward Said writes, “Exile is strangely compelling to think about but terrible to experience. 

It is unheable rift forced between a human being and a native place, between the self and its 

true home: its essential sadness can never be surmounted.” 

(Said 173) As an exile’s predicament, Kalyani’s sense of separation from her roots, her past 

evokes an urgent desire to reform her fragmented life by wanting to see her as a part of her 

homeland. She detests being life being controlled and dictated by the rules and regulations of 

Kolkata; hence she feels an urgent need to establish her own identity. When Anirban, her 

husband, learns that Kalyani has applied for a fortnight’s leave from work to visit her leftover 

native land, he upbraids her for having planned to stay in a ‘foreign country’ for long time. 

Kalyani protests with strong vehemence, ‘It’s not a foreign country, it’s my own country'. 

She further adds that ‘the place is not like your Jhargram, which has lost all meaning for you 

once you stopped living there': 
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“The other day when you walked from Agartala to Comilla, did you find the earth or the 

grass take on a different colour? Did the people speak differently. Did they dress differently? 

You described how the trees on this side were shedding their blossoms on the other side, how 

birds from there winged their way back home to this part of the land. Cows and goats can 

move freely across borders, only human beings can’t? You yourself remarked how the 

restriction only applied to people. Why bring up ‘foreignness’ whenever you get the chance?”  

Migrant and displacement narratives invariably demonstrate a kind of nostalgia and longing 

for the mythic homeland. Homecoming (Phera) traces how Kalyani re-embarks to her left 

homeland as an effort to establish link to her past and as an aid to boost her emotional and 

psychological support systems. As she comes closer to her land of heart’s desire, she wonders 

why she was not deserving of a place in this beautiful country.  A question hovers around her 

mind: “What did she do wrong that she had to flee the place of her birth?” (Ibid 33) It is as if 

she has been punished for committing some grievous sin. It is the drawn-out vowel sounds, 

the sweet intonation of the Mymensingha speech – ‘aibam', ‘jaibam', ‘aichun’, ‘gechun’ – 

that has spirited her into the lanes of by-gone days. Kalyani looks at the people sitting in the 

bus – ‘her people!’ They live in the town where she had been born. Feeling a strong affinity 

she asks, ‘Did you know someone called Harinarayan Rai?’ So deep is the attachment with 

her own land that she connects herself more with her father than with her own children. 

Nasreen writes: 

“Was there a greater joy than this? But Kalyani had already begun to feel she was not 

Dipan’s or Jaisha’s mother or Anirban’s wife. She was simply Harinarayan’s daughter – 

Kalyani Rai.”  

“Home is a mythic place of desire”, Avtar Brah writes, “in the diasporic imagination”. (Qtd. 

in Nair 180) In this sense it is place of no-return, even if it is possible to visit the geographical 

territory that is seen as the place of ‘origin’”. Kalyani is returning after a gap of thirty years. 

She cannot understand why ‘it had taken her that long’ time. She wonders if she could have 

come there sooner, overriding all obstacles, not waiting for Anirban’s permission. “The river, 

the playgrounds, the fields ripening into harvest, the suffusion of greenery and the climbing 

Kalabati, flowering among the bushes at the back of her house”— all still exist in her as a 

part and parcel of her being. The river Brahmaputra has been always a fascinating sight to 

Kalyani’s poetic vision. Nasreen narrates:  
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“To her, the water flowing from the Kolkata municipal taps stuck to the body, made the hair 

knotty – she never felt clean. When during the early days of her marriage Anirban drove her 

to the banks of Ganges, she exclaimed, ‘There’s a heart inside Brahmaputra that is ticking!” 

 

 Kalyani’s homecoming does not fetch her what she has lost. Her vision of the past is 

gradually shocked and shattered by her confrontation with reality. She distrusts her eyes 

when she finds that what Brahmaputra “remained was only a skeleton-like stream, and 

sandbanks stretching out far, where people walked.” For thirty long years, she has been 

nurturing the image of the turbulent river folded in green banks with grass growing like wild 

weeds. Now the image hardly matches with reality. Disheartened, Kalyani puts a couple of 

questions: “Must she accept this thin, tired, muddy trickle of water as the river of her dreams? 

Were her eyes deceiving her?” Still trembling with excitement, she has stretched her hand 

out, wanting to hold her dreams and her memories in a firm grip. But she has not as yet been 

able to locate her dear home. Sighs of moaning seem to rise from the core of her heart. 

Nasreen interprets Kalyani’s disillusionment thus:  

“There was nothing! No house, no trees. Only a solitary berry tree loomed in the landscape. It 

was lonely, without companions. Standing on the ground where her ancestral house once 

stood, Kalyani, too, was alone.”  

Not wishing to confront the reality, she gives only a little glance. Her eyelids are wet since 

“everything had changed so much! Like the skeleton-like river, the houses, too, looked bare-

boned, the trees sapless.” (Ibid 44) Kalyani had been computing her days in Kolkata so that 

she could return. She has never imagined that her coming back would take on this aspect that 

even Sharifa refuses to recognize her. Much ado about nothing, this comes like a thunderbolt: 

“What kind of return was it for her then?”(Ibid 55-56) She is now unable to connect with the 

people who associate Kalyani’s homecoming with owning the property of her ancestors, 

‘They want to stay on in India and hold on to this land as well'.(Ibid 77) She feels “she is 

alone, solitary, like the black berry tree that must know her, as trees, unlike human beings, 

are never cruel.”(Ibid 77) Her journey back to Bangladesh reveals to her that her homeland 

did only exist in her imagination; hence Kalyani rues the realization that she does not belong 

to either of the land.   
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Taslima Nasreen dubs man-made religion as a barrier standing in between people of two 

countries. Religious intolerance does the damage in the true sense of the barrier. Many of the 

Hindus were forced to leave their hearths and homes to find refuge in neighbouring states of 

India. Taslima could not condone these inhuman brutalities meted out by Muslim 

fundamentalists to Hindus. Her description of two categories of ants shows her concerns for 

the minority Hindus in Bangladesh as visaged in the following conversation: 

 

‘Did you play with the boys? What games did you play?’ Kalyani asked Dipan, seeing him 

sprawled on the bed. 

‘I didn’t – they were playing with ants', he said, his voice cracking. 

‘What sort of game is that – I’ve never heard of anyone playing with ants'. 

‘The ants were moving in a line up the wall, they were crushing the red ones, letting the black 

ones go free. When 

I asked why they were doing that, they said it was because the black ones were Muslims, the 

red the Hindus'.  

Even Sharifa’s husband questions Kalyani’s having Hindu religion: ‘You’ve never told me 

you had Hindu friends'. People of her homeland also focus on her religion and find no reason 

in Kalyani’s visit to Bangladesh: 

 ‘Why does the woman weep?’ 

‘She’s Hindu. We had another such, some days ago'. 

‘Why has a Hindu woman come here to weep?’ said another. 

Someone now mumbled, ‘She has come from India. She had her house in this place'. 

‘You mean her house? How can that be? Perhaps it was during the time of the British'. 

‘Who knows!’ 

‘She’s probably deranged, not in her right mind'. 

‘It’s difficult to tell'. 
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‘Was there a house here belonging to the Hindus?’ 

‘That’s what she says'. 

‘Perhaps there was, so many people have had properties here, but it’s no reason to cry. Didn’t 

Muslims come away from India, leaving behind all they possessed? Do they go back to lay 

their claims on them now? Haven’t the Kaders come away abandoning their landholdings? 

They also had a shop - Calcutta Muslim Jewelers - they have had to abandon'.  

 

The journey of dislocation is a condition of looking back and looking forward. Kalyani 

blames those votaries of partition solely responsible for this dislocation. Her series of 

questions to Swapan may be eye-openers to millions of refugees and readers alike: 

‘What I mean is that, although we both speak the same language, Bangla, we stay in separate 

countries. We’ve created two nation states'. 

‘No matter, those who have affected this division, have done so for their own selfish interest. 

But how does that serve us, we who have had to leave family and hearth and go and live in 

someone else’s homes. Don’t you think we have suffered terribly for all this?’ 

‘What do you think – can we become one country again?’ 

‘We won’t require passports, there won’t be any wire barriers, there won't. . . .' 

‘What's the duration of any religion, and are we going to live our lives burdened with 

religion? We have the same language and the same culture - those links are surely stronger 

than religion!’ 

Immigration definitely calls for willingness of the mind to assimilate, adapt himself/herself to 

the foreign ethos without abandoning their old selves. For Kalyani displacement was not only 

geographically and culturally but spiritually. An acclaimed writer of the Indian Subcontinent, 

Taslima Nasreen has shared the trauma of displacement with the diasporic experience of 

unhomeliness. She is able to sketch the diasporic consciousness articulating the uncertainties 

of the present journey with the nostalgia of the past. 
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Indian Nationalism and Post-Independence Indian Theatre 

 

Nationalism in India is diverse and multilayered as it is all the world over in different 

historical time and space. It has taken different shapes in different contexts, though often with 

some undeniable commonalities across regions and cultures. Many in the West have 

projected nationalism as a purely modern phenomenon uniformly constructed out of a 

historical condition and introduced to the political discourses as recently as during the era of 

the French revolution. According to them, it was initially a project of modernization without 

any roots in or connections to the past; a project that diffused afterwards to different parts of 

the world and was adapted according to respective circumstances. It is the diffusion that has 

resulted in the fusion of many other attributes with the core nationalism and ideas such as 

cultural homogeneity, ethnic roots, the glorious yet a lost past and so many other have come 

to shape the nationalist narrative (Gellner 1983; Hobsbawm 1990; Anderson 2006). What 

appears most appropriate in the context of India is the views of Anthony D. Smith (1991a; 

1991b). Smith observes that the importance of past in the life of modern nations is undeniable 

and the “central question which has divided theorists of nationalism” (1991a, 163) into two 

sides, with one holding it as a modern construct with no presence of the past, while the other 

looking at it as the past expressed through the condition of modernity. 

Smith criticizes the modernist approaches to nationalism of Ernest Gellner (1983), John 

Breuilly (1993), Elie Kedourie (1961) or Benedict Anderson (2006) as they fail to explain 

“how nationalism can have such a profound popular emotional appeal, how the possibility of 

imagining the nation turns into the moral imperative of a mass dying for the nation, and why 

imagined print communities should become prime candidates for nationhood and mass self-

sacrifice” (original emphasis) (1991a, 8). He explains that nationalism derives its power from 

“myths, memories, traditions, and symbols of ethnic heritages and the ways in which a 

popular living past has been, and can be, rediscovered and reinterpreted by modern 

nationalist intelligentsias” (1991a, 9). Smith’s alternative position of what he calls “historical 

ethno-symbolism” (1991a, 9) seems very useful in understanding the Indian question of 
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nationalism. The premodern past in India has played a crucial role in shaping the nationalist 

discourse/s in pre- and post-independence India. Contrary to the modernist views of 

nationalism, the past in India is not merely invented and nor is it merely imagined. The past 

here exists in the present through a continuous stream of myths, memories, symbols, and 

traditions. The issue here is not the quality or authenticity of the past but the fact that the past 

is existent in the present and need not to be invented or imagined. This is not about a claim to 

an uninterrupted and authentic past in the present but a past that exists through myths, 

memories, symbols, and traditions and functions under the conditions of modernity. This past 

is not a pure, pristine and continuous past in the present but a mediated past in modernity, 

shaping national identities. This mediated view of the past, not the rigidly uninterrupted view, 

is preeminent in the Indian context, which as a result exhibits a diverse scenario of 

nationalism.  

Multiple discursive threads can be traced within Indian nationalism that predominantly tries 

to be “the modern expression of preexisting expression of nationhood” (Dharwadker, 2008, 

168). Many competing voices can be found, existing at times in sharp opposition to each 

other, but nearly all of them seem to centre around some preexisting values, principles, and 

ideas of cultural and territorial identity. These ideas, though often porous and fluid, exert 

influences on nationalism through myths and traditions, providing the foundational support to 

it. The nationalist scenario in India has, thus, exhibited immense diversity through multiple 

discourses of perception and articulation though within a seemingly endless elasticity and 

stretchable oneness or nationess provided substantially by the past, which is always mediated 

by the modernity of the present.  

This mediated-past-in-the-present character of Indian nationalism provides scope for a plural 

condition where competing as well as complimentary discourses, on the idea of the nation, its 

expression and assertion in the pre-independence period and its articulation in the post-

independence state and nation, function. The post-independence condition becomes special 

because nationalism undergoes a process of fresh reconstitution due to the inevitability of the 

watershed moment of independence in 1947. Under the new condition of nation-building and 

nation-progressing, nationalist discourses exhibit an amalgam of decolonizing self-

glorification or sheer scepticism on one hand and self-conscious indigenization that 

encourages an introspective vision of future. This diversity of the post-independence 

nationalist condition enables it to qualify as a postcolonial nationalist condition as well.     
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The most dominant voice in India’s pre-independence nationalism is Mohandas Karamchand 

Gandhi. Gandhi’s nationalism can be seen as a plan for socio-cultural independence of India 

to eventually achieve political independence of the country. The three main principles of his 

nationalist concept are Swaraj, Swadeshi and Satya. The first one Swaraj asserts that spiritual 

independence is the first and primary goal of India under the British rule which has weakened 

the Indians from within their soul and self. The second one Swadeshi is the actual application 

of the indigenous means of production to the life of the people; wherever there is an 

indigenous means available, the foreign means must be avoided; foreign means can be 

availed only where there is a compulsion in the absence of an indigenous means. The third 

one Satya indicates higher truth that is to be achieved through ahimsa i.e. non-violence. 

Gandhi advocates to implement all these principles together to attain a spiritual independence 

first that will consequently liberate the Indian society and make it self-dependent culturally 

and economically, leading eventually to a political independence. As opposed to violent or 

merely political resistance to the colonial power, he argues for a “method of dialogue that 

would bring two disagreeing parties not just into mutual agreement, but into the realization of 

a deeper truth together” (Heredia, 1999: 1499). Gandhi’s nationalism is a response to the 

Western capitalist civilization based on brute materialism against the Indian true civilization 

based on dharma. Importantly, Gandhi’s concept of dharma and its use in nationalism differs 

from that of many revolutionary ideologues such as Vinayak Damodar Savarkar.  

The When we look at other distinctive voices of Indian nationalism before the independence, 

such as Bal Gangadhar Tilak, Aurobindo Ghosh, Vinayak Damodar Savarkar, we find traces 

of Bankim Chandra Chattopadhaya’s concept of nation as Bharatmata, which is adapted and 

modified according to the perspectives and requirements of these nationalists. Nationalism 

here adopts an aggressive approach to resist the colonial regime by drawing sustenance from 

the living past of the country available through different myths, traditions, symbols existing 

in the present (Smith 1991a: 9). It is true that much of the living past, which has become 

extinct over a long period of foreign rules and invasions, is rediscovered and supplied by the 

European orientalist scholars, but this does not undermine the arguments of the cultural 

nationalists that call for an united resistance based on the cultural commonalities and glories 

of the past, which once existed and can now be used under the due mediations of the present. 

For Bankim, the nation as Bharatmata [Mother India] is not just a geographical entity but a 

spiritual and cultural force. Bankim envisions her (i.e. the nation as Bharatmata), in his novel 
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Anandamath (1882), as a goddess, drawing inspiration from the Hindu traditions of Durga 

and Kali, reinforcing the idea that serving the nation is akin to religious duty. This use of the 

traditions and mythological symbols to formulate a nationalist discourse for the present has 

proved highly effective in turning a political challenge against colonialism into a mass 

movement of “dying for the nation . . . [and] self-sacrifice” (original emphasis) (Smith 1991a: 

8). 

One of the foremost ideologues of Indian nationalism, Aurobindo Ghosh draws inspiration 

from the Vedas and the Upanishads to formulate his nationalist discourse that includes the 

Muslims and other communities within a nationalist character that draws strength from its 

age-old traditions and values. He observes that nationalism is “an attempt to create a new 

nation in India by reviving in spirit and action ancient Indian character, the strong, great, and 

lofty spirit of old Aryabarta, and setting it to use and mould the methods and materials of 

modernity for the freedom, greatness, and wellbeing of a historic and immortal people” 

(2002: 1111). But Aurobindo is aware about the Muslim discontent over the predominantly 

Hindu character of the nationalist movement and the Muslims’ insistence on their religious 

identity above their identity as Indians. He, therefore, puts the responsibility on the Hindus, 

arguing that the Hindus “must win swaraj for [themselves] and the Mohomedans [because] 

India remains a country of many communities with distinct social and cultural 

characteristics” (cited in Chakrabarty, 2024: 8).  

Very much unique within the discourses of cultural nationalism is Vinayak Damodar 

Savarkar’s revolutionary nationalist ideology based on a definite cultural identity of the 

nation and united armed resistance to the British. Savarkar argues that Swadharma [one’s 

own religious identity] and Swaraj [self-rule/freedom] “are connected as means and end. 

Swaraj without Swadharma is despicable and Swadharma without Swaraj is powerless” 

(1947: 10). Point to note here is the difference between Savarkar’s concept of Dharma and 

Hindu identity and that of Gandhi. Savarkar formulation of the concept of Hindu is very clear 

: “[a Hindu is one] who looks upon the land that extends from Sindu to Sindu—from the 

Indus to the seas—as the land of his forefathers. . . . and claims as his own the culture of that 

race as expressed chiefly in their common cultural language, Sanskrit and represented by a 

common history, a common literature, art and architecture, law and jurisprudence, rites and 

rituals, ceremonies and sacraments, fairs and festivals; and who, above all, addresses this 

land, this Sindustan as his holy land . . . these are the essentials of Hindutva—a common 
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nation (Rashtra), a common jati (race) and a common civilization (Sanskriti).” (1969: 115–

16). For him, Indian nationalism can be successful only when India fights against the British 

unitedly under the above-mentioned Hindu identity.  Savarkar can be regarded as the most 

powerful ideologue of the revolutionary cultural nationalism of India. All the strands taken 

together, Indian nationalism is definitely multi-coloured and multi-layered in terms of 

opposing ideas of nation, national and cultural identity, and methodology of resistance, 

though it is undeniably guided and shaped pre-eminently by the Gandhian narrative.  

The anti-colonial nationalist struggle comes to achieve its ideological fruition in the 

independence and the establishment of an independent nation-state. Jawaharlal Nehru 

theoretically rationalises the founding of the independent nation-state as the logical 

culmination of the nationalist struggle. Partha Chatterjee has elaborated this Nehruvian 

nationalism or what he calls “mature nationalism” (2007: 144) that modifies the pre-

Independence nationalism according to the requirements of the newly arrived post-

independence condition. The “new nationalist reinterpretation” (Chatterjee, 2007: 137) 

rejects the essentialist inferiority-superiority concept of East-West. It attributes the existing 

backwardness of East to a historical process. After a glorious stretch of continuous growth till 

the eleventh century, the ancient Indian civilisation began to witness decay due to several 

historical reasons. It was almost the same historical moment that the European civilisation 

found a new spirit, energy, and creativity. At this juncture, when the two civilisations met 

each other, the West conquered, the East submitted (Chatterjee, 2007: 137). This idea of 

history regards India’s ‘backwardness’, vis-à-vis the ‘modern’ West, as historical 

backwardness, not essential backwardness of the East. This backwardness is further 

heightened by the long colonial subjugation. And the only way to change this is by doing 

away with the colonial power and forming a new nation-state. The first objective has been 

achieved. For the second objective of nation-state, we have to look to the modern West. This 

will not disturb India’s indigenous identity, which is always there in the socio-cultural 

consciousness of the nation and can always be revived, if needed. This “mature nationalism” 

will guide India to become a strong, independent nation-state, and this “mature nationalism” 

is largely the nationalism endorsed and promoted by the independent state. This nationalism 

vows to build a modern nation-state with distinctively Indian character, though this Indian 

character is, of course, according to the state’s version of Indianness. 
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Now when the project of nation-building is going on, there emerges a serious debate on the 

issue of the Indian character or the Indianness of the new nation-state within the gambit of the 

Nehruvian nationalism or “mature nationalism”. Overall, we find two major threads of 

nationalism dominating the narrative. Following Anthony D. Smith’s description of the 

conflict between the modernist approach to nationalism and the historical ethno-symbolist 

approach, the two major are, one, nation as a glorified project of modernity, and two, nation 

as the modern expression of the glorified past of nationhood (Dharwadker, 2008: 168). And 

these two threads continue to overlap and challenge, conflict and conflate with each other in 

re/defining the ‘Indian’ character of the new nation-state. Within these two major threads, 

there can be traced multiple other threads of nationalist expression.  The statist desire to 

establish a Western-modelled nation-state with its version of Indianness is very much in 

place. In the social domain, a desire for complete rejection of the Western influences for total 

decolonization, as opposed to the admired adherence to the Western model, is also there. But 

interestingly, in the socio-cultural domain there is also a thread which is self-critical and self-

conscious; it seeks to build a modern nation-state with Indian character but also questions the 

very process, the consequences, and the possibilities of that build-up. It builds the present 

with an awareness of the past, while questioning the past and in relation to it examining the 

present as well. As a result, the post-independence condition becomes diverse. 

The diversity of the post-independence condition in India proves that it is also postcolonial. 

Like many other postcolonial nations, India exemplifies that the “project of becoming 

postcolonial . . . has usually been commemorated and legitimated through the foundation of 

independent nation-States” (Gandhi, 2001: 110-11). Post-independence India, thus, witnesses 

a postcolonial situation, where competing and complimentary discourses try to construct the 

nation and the nation-state as either a revivalist project or a modern project or a mix of the 

two or a self-conscious project with a scope for ironic introspection and self-criticism.  

Indian theatre, after the independence, is a product of the newly arrived socio-political 

condition. The history of Indian drama runs parallel to the history of the nation-state. Its 

interface with history is not new since drama and history mediated each other during the pre-

Independence period as well. But the interface now becomes more visible and effective than 

before, in that drama now begins to stage the nation. It either validates the state-endorsed 

narrative of nation-building or formulates a critical discourse on the stage to examine the 
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uncontested loyalty to the project of nation-building. Post-independence Indian drama is born 

of this condition of rebuild and review.  

Under the circumstances, the state seeks to create an Indian tradition of national theatre based 

on the revived classical theatrical tradition of the past – for example, reviving and staging the 

Sanskrit plays for the modern audience. The state-funded institutions such as Sangeet Natak 

Akademi (SNA, founded in 1952) and National School of Drama (NSD, founded in 1959) 

have played a crucial role in creating this new tradition, though their contribution to the 

overall development of theatre after the independence is undeniable. Many theatre-makers 

come forward to revive a rich tradition of theatre. K. N. Panikkar, for example, is extremely 

successful in his revivalist theatre where he restages the classical theatre of Bhasa for the 

modern urban audiences. The revivalist trend ultimately leads to the ‘theatre of roots’ 

movement in the 1970s. Importantly, majority of the playwrights and directors under the 

‘roots movement’ have avoided the path of pure revival and instead adapted the classics, 

mythology, and folk for the modern present, not in an uncritical admiration but with a self-

conscious appreciation. Habib Tanvir, Girish Karnad, Ratan Thiyam are some of the finest 

examples of this trend of urban folk theatre that remains proudly Indian while remaining 

dispassionately connected to the present.   

The first successful example of this tradition is of course Dharamvir Bharati’s Andha Yug 

(1954) which is hailed as the true arrival of the post-independence Indian theatre. The play 

was written at the backdrop of some important historical events – on the global level, the 

World War II, and on the national level, the bloody partition of India in 1947 and the 

assassination of M. K. Gandhi in 1948. It is interesting to see how the play, through an 

innovative appropriation of the Mahabharata, creates an introspective narrative that performs 

a detached commentary on the nation. The post-Kurukshetra chaos seems to provide a 

befitting allegory of the newly independent nation, which is now officially free to build its 

own state and future in the middle of confusion and uncertainty. Bharati allegorically travels 

through the different layers of disillusionment and failure of the nation and tries to critique 

the dominant ideological force that shapes its build-up. He implicitly criticizes the attempted 

extension of the pre-independence nationalist narrative of uncritical self-glorification or self-

justification to the post-independence condition. His unheroic and critical reading of the 

Mahabharata makes it clear that he rejects the cultural revivalism in theatre that tries to 

uncritically revive the pristine past in the present. On the other hand, his reading also 
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suggests that he is not in favour of the nation-state as an exclusive idea of modernity bereft of 

its collective cultural consciousness. Bharati’s play indicates how Indian theatre after the 

independence begins to engage with the nation, developing a theatrical tradition that 

problematizes and layers the prevalent narrative of nation and nationalism.  

The tradition of engagement with the nation becomes more subtle and nuanced as Indian 

theatre begins to turn to non-dramatic, non-linear, and performance-centric structure under 

the ‘roots movement’. If we look at the plays of Girish Karnad along with other theatre-

makers of this tradition, we can find a clear trajectory of this development. In plays like 

Tughlaq, Hayavadana, the Indian nation-state is examined; its unchecked self-glorification is 

exposed but without denying the importance of an Indianness, or a national character so to 

speak, that should be plural and inclusive.    

The theatrical engagement with the nation becomes more nuanced than ever before from the 

1990s, particularly when theatre in India begins to show a conceptual shift from its traditional 

dramatic aesthetics to a more radically non-dramatic aesthetics which tend to show the signs 

of postdramatic aesthetics. This shift to performance is different from the previous shift to 

performance under the ‘roots movement’. Now, the theatre-aesthetics tries to achieve the 

performance of the real or real event with a sense of presence or presentation, not 

representation, in the performance arena – through different techniques such as visual 

dramaturgy, scenography, installation, theatre solo, video feed, devising and many other. A 

poetics of presence can be found in theatre where the politics is implicitly manifested in the 

performative form itself, not separately as a content in isolation. The dichotomy of form and 

content has been dissolved. Theatre is still dealing with the political, but this is no more 

political theatre as such but this is doing theatre politically. 

Under this new theatre idiom, nation, nation-state, nationalism are being engaged through a 

completely new and fresh methodology. Abhilash Pillai’s Midhnight’s Children (2005) – a 

cinematic theatre, where live action and recorded footages and visuals from colonial India 

and from the post-independence projects of nation-building happen simultaneously on the 

stage. Maya Krishna Rao’s Walk (2012), The Loose Woman (2019) are theatre 

solos/monologies that display video feeds and live action by the performer, showing 

interactive relationship between the two, aided by sheer improvisation. Deepan Sivaraman, 
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Neelam Manshing Chowdhry and many more theatre-makers are producing their theatres in 

the new style. 

This current phase of engagement with the Indian nation through theatre becomes very 

important because now we are in a completely different world order. We are in a globalized, 

liberalized time when ideas of nation, culture, territorial boundaries are getting very porous 

and fluid. Interculturalism and transnationalism are a reality in this highly technologized and 

mediatized world. The world is highly globalized, but this globalism also runs parallel to the 

counteraction of localism/regionalism or even nationalistic assertion. Therefore, we are in a 

time and space which is glocalized; which is being culturally deterritorialized and 

reterritorialized; a completely porous time and space. And India, being the fifth largest 

economy in the world, is no exception to this new world order and is rather enmeshed in it.  

Under the circumstances, Indian theatre wonderfully engages with this situation to develop a 

theatrical narrative of critiquing the nation vis-à-vis the world. In fact, Indian theatre has 

proved to be a powerful critical narrative that performs the nation, its nationalism and nation-

building in a highly involved yet self-conscious manner; and as a result, continues to 

negotiate the changing ideas of nation, nationalism and also, in return, be negotiated by them. 
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ABSTRACTS 

A Historicist Anxiety and ‘Homing’ as Design: Rethinking Nationalism 

Asima Sarker, Assistant Professor, A. C. College, Jalpaiguri 

 
 “India that is Bharat shall be a union of States”, as the declaration of the Indian constitution 

that led to the formalization of the identity of India and Bharat as undifferentiated, is 

contested not only through the understanding of Nation-as-myth but through other 

historiographical implications intrinsic to an Indian context. B.D. Chattopadhyay in his The 

Concept of Bharatavarsha, as, points out “nationalism” in an Indian context drawing from S. 

Kaviraj’s “The Imaginary Institution of India” published in an issue of Subaltern Studies as, “ 

‘invention’ out of nothingness without any pre-existing concepts or notion”, and, the 

“attribution of the ‘invention’ to the nationalist imagination” (4). Undoubtedly, from a 

historicist perspective, it is difficult or nearly impossible to prove that India, the post-colonial 

modern nation-state is tantamount to what has been referred to as Bharatvarsha in the Vedic 

or Puranic texts, which debunks the building of Modern India or Indian Nationalism based on 

an essentialist understanding of Bhartvarsha. Imposition of this kind of understanding of 

Nation, or, Nationalism, result in the formation of an exclusionary mechanism, that is 

responded with literary pieces resonating nostalgia, resistance, and, claim, as can be seen in 

poems like “What does an Indian look like” by Cherrie L. Chhangte, “Small towns and the 

river” by Mamang Dai, “To a Women from South-eastern Hills” by Robin S. Ngangom, 

“Minority Poem” by Nissim Ezekiel, “The Country without a Post Office” and “The Season 

of the Plains” by Agha Shahid Ali; India, that is the modern nation, hence fails to pass as 

“home”, and “nationalism” remains a fictional anticipation always critiqued by the left-wing 

intelligentsia. The solidarity that nationalism ensures as an internal safeguard awaits in vain. 

Contrary to this, the present paper intends to put forward the idea of “mourning”, and, of 

“homing” (drawn from Witold Rybczynski’s Home), juxtaposed, with the re-reading of 

minor characters of Achebe’s ‘Things Fall Apart’, as a design to resolve the prevalent anxiety 

and conflict in the context of India, to rethink and resurface a revised Nationalism relevant to 

the modern state of affairs. 

Keywords: formalization. Imaginary Institution, exclusionary mechanism, mourning, fictional anticipation  
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The Contested Terrain of Sports and Nationalism 

Subhasish Guha, State Aided College Teacher, Pritilata Waddedar Mahavidyalaya 
 
The following paper is a theoretical discussion on the intersection between sports and 

nationalism primarily in Europe and North America. It notes that as organized sports began to 

crystallize there through the nineteenth and early twentieth centuries, there was a parallel 

tendency for national identities to be associated with teams, contests and sports. However, the 

discussion calls for a nuanced approach to this connection especially considering the manner 

in which nationhood has been emphasized recently through the Olympics, television 

broadcasts of international sports and the commercial sponsorship of national sports teams. 

The connection between sport and national identity is neither automatic nor exclusive. The 

representational dynamics constructed around sports may incorporate many identities other 

than those associated with national affiliation for example club affiliations, local and regional 

loyalties, ethnic and racial heritage, social class, religious affiliation and/or political ideology. 

Such an informed exploration might reveal that there are no standard or universal 

relationships between national sport and political nationalism. The paper closes with 

highlighting the need to study the connections between issues of national identity and 

nationalism on the one hand, and the globalization of sports, sport organizations and sport 

events on the other. 

Keywords: Constructed, Globalization, Nationalism, representation, Sports. 
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Digital Borders and Cyber Nationalism 
 

Ms. Aritri Saha, Department of English, Alipurduar Mahila Mahavidyalaya 

 

The cyber space is the ideal platform for nations, organizations and even individuals 

struggling for prominence, dominance and power. It is omnipresent, almost borderless but 

also vague and elusive. Its base structure was open and still is. However, due to escalations in 

cyber attacks and cyber influence campaigns, this might soon change for the worse.  In this 

increasingly interconnected and developed world, digital borders and cyber nationalism are 

reshaping global politics, economics and social life. These “borders” determines a territories’ 

internet access, data flow and digital services.   What drives digital borders is national 

security. In an attempt to protect themselves from malicious or unwanted information and to 

control their sovereignty, nations are increasingly restricting their cyber borders.  

Governments impose these restrictions on foreign technology and internet access to prevent 

cyber threats, espionage and misinformation campaigns. Countries increasingly promote their 

respective domestic technology which serves as an alternative for global tech giants by 

restricting foreign services on mandating data localizations.   While digital borders and cyber 

nationalism protect national interests, they also challenge the future of an open and free 

internet. Creating a perfect balance between sovereignty and world wide connectivity will be 

pivotal in shaping the future of cyber space.  

 
Keywords: borderless, digital borders, localizations, free internet, sovereignty 
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Migrants and Mandates: Analyzing the Electoral Consequences of Rural Labour 
Migration in Cooch Behar and Alipurduar 

Islamuddin Miah, Ph. D Scholar, Department of Political Science, CBPBU 

 

Seasonal rural labour-out migration is a significant socio-economic phenomenon in India, 

influencing not only the livelihoods of individuals but also the political landscape of affected 

regions. The study explores the participation of seasonal migrant workers in the electoral 

process in Cooch Behar and Alipurduar districts. Migration affects the economic structure, 

but it remains to be seen how much it affects political behaviour and electoral participation, 

political preferences, and policy frameworks. In local dynamics of citizen-state interaction, 

the relevance of distributive politics focuses explicitly on voters&#39; political preferences, 

however, migrant workers are often away from their home areas, rendering them politically 

irrelevant in their sending localities. The Cooch Behar and Alipurduar are Boarder 

Adjustment districts, where most of the people depend on agriculture for their livelihood. 

Lack of employment, less income opportunity, and agrarian distress often drive large number 

of people to migrate to different places from those districts. The study actively examines the 

trends and patterns of migration highlighting their relationship with democratic 

participationby analyzing electoral data. 

Keywords: seasonal migration, agriculture, politics, democratic participation and distributive politics. 
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Understanding the River-Route Migration of Kaibartas of Bangladesh to the 
Brahmaputra Valley: Historical Context, Traditional Patterns, and 

Contemporary Challenges 

Debasish Dey, Ph.D. Research Scholar, Department of Ancient Indian History, Culture & 
Archaeology, Visva-Bharati University 

 
Migration is a natural phenomenon of human history; Archaeologists believe that, we the 

humans migrated from the African continent into Asia before 1.8-2 million years ago. 

According to the United Nations, a migrant is any person or community who moves from a 

place, they are otherwise accustomed to dwell in. Keeping this definition in mind, it can be 

said that there was/were no sons of the soil; rather all soil was barren at a certain period of 

time, which flourished with the relocation and resettlement of humans. The research aims to 

explore the historical and contemporary patterns of river-based migration of the Kaibarta 

community from Bangladesh to the Brahmaputra region of Assam. Traditionally a riverine 

community, the Kaibartas’ migration in the region has been closely tied to the dynamics of 

the Brahmaputra River, which has shaped both their livelihoods and cultural practices. It is 

evident from various archaeological sources like Tezpur Rock Inscription, Guwahati Copper 

Plate, Pushpabhadra grant that they existed in ancient Kamrupa. However, through this paper, 

an attempt has been made to refer to a section of Kaibartas who settled in Assam a few 

centuries back. Data has been collected through field survey, however, since it traces the 

history, secondary historical sources have also been used for the purpose. Findings suggest 

that the pattern of migration of the referred section of Kaibartas was unintentional. 

Keywords: Kaibarta, Brahmaputra River, migration, river route, fishing community. 
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Partition Narratives and the Antithesis of Home: An Analytical Study on the 
Quest of Belonging 

Dr. Silpi Maitra, Assistant Professor, Department of English, Falakata College 

 

The quintessential feeling of being emotionally and physically dislocated is a key feature in 

the migrant narratives. The eternal quest for belonging to their homeland has a nostalgic 

repercussion in their minds, whose only identification is based on their being an émigré in a 

foreign land. Astonishing enough, the constructed home becomes a paradigm shift for many 

who fail to decipher the geographical reality. Apart from the constricting narratives of 

Partition this article will ruminate and analyse the metaphor of madness in the asylums of 

India and Pakistan during the time of spatial dislocation. Perhaps, the insane people who were 

transported as mere numbers from one country to another were the saner lot. The Partition 

Literature became a paradigm shift in the unabridged discourse of Indian Literature which 

focused on the rumination of loss amidst the mnemonic acculturation of thoughts. While 

analysing the dark and gritty tales from the latched doors and the abandoned corridors of the 

mental asylums, we question the context of the home. The metaphor of madness that besieges 

the minds of the tormentors is parallelly presented along with the psychological insanity of 

the people who fail to locate the context of rationality. 

Keywords: Mnemonic, Memory, Home, Deportation 
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Empowerment of Women through Nationalist Movement: Redefining the 
‘Nation’ 

Enasree Bhattacharya, Ph. D Scholar, Department of Political Science, CBPBU 

 

Although women have always been integral to nationalist movements, their contributions are 

sometimes overlooked but it is historically proven that women play a vital role in every field 

of nationalism. This essay examines the ways in which women’s involvement in political 

movements, liberation fights and cultural identity building has both strengthened and 

challenged national boundaries. This theoretical analysis of various secondary data shows 

how changes in gender roles, legal rights, and socio-political institutions have resulted from 

women involvement within a nationalist framework. This study also examines the 

contradiction of nationalism, which has been used to uphold patriarchal norms even though it 

can be seen as a vehicle for freedom of women. The seed of the notion of women 

empowerment was hidden in the Nationalist Movements during struggle for freedom. Later 

on, with several five year plans and socially beneficial government schemes, efforts were 

made to address this issue both at local and national level. 

Keywords: political movements, nationalist framework, women empowerment, secondary data  
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The Influence of Male Family Members on Rural Women’s Electoral Decisions 

Osman Ali, Ph. D scholar, Department of Political Science, CBPBU 

 

In rural India, the influence of male family members on women’s electoral decisions remains 

a significant phenomenon, where traditional gender roles often shape social dynamics. This 

article examines how male family members impact the voting behaviour of rural women, 

shedding light on the interplay between cultural norms, familial authority and political 

participation. Through qualitative and quantitative studies this article will reveal how some 

women exercise autonomy in their electoral choices but many of them are guided by the 

preferences of the male family members. This influence is often rooted in deeply ingrained 

patriarchal structures, economic dependencies and societal expectations. However, the study 

also highlights the emerging shifts as education, awareness programs and women’s 

empowerment initiatives begin to challenge these dynamics. Existing literature argues that 

while women’s political agency is gradually increasing yet male family members continue to 

exert considerable influence over their electoral choices. 

Keywords: Rural Women, Voting Behaviour, Patriarchy, Gender Equality, Political Participation, Male Family 
Influence 
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Echoes of Exile: Addressing Transformations in Identity of Refugee Women in 
Bhaswati Ghosh’s Victory Colony 1950 

Ivana Chowdhury, Junior Research Fellow, Raiganj University 

 

The partition of India in 1947 stands as one of the most tumultuous events in modern history 

which altered the lives of millions. It sowed the seeds of the socio-political configurations. 

One of its profound consequences was the dislocation and migration of millions of people 

across religious and regional lines, particularly impacting regions such as Punjab, Sindh, and 

Bengal. Bhaswati Ghosh’s ‘Victory Colony 1950’ offers a poignant portrayal of the post-

partition experiences of Hindu refugees who fled East Pakistan (modern-day Bangladesh), 

where she delineates the traumatic displacements that shattered familial and societal 

structures. Here the refugee women became the primary breadwinners, engaging in various 

forms of labour that were critical to the community’s survival. This shift in roles is central to 

understanding the economic ramifications of Partition; as traditional structures of family and 

society collapsed, women redefined their identities in relation to work, community, and 

resilience. In West Bengal, the Partition did not simply produce physical dislocation but also 

engendered social hierarchies that delineated the ‘refugee’ from the ‘local’ population. 

Therefore this paper will analyze how the novel encapsulates a historical moment where 

socio-economic realities necessitated a re-evaluation of women’s roles, allowing for a 

broader understanding of gender within the context of migration and upheaval. 

 Keywords: post-partition, refugee, re-evaluation, traumatic displacements, migration 
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Nationality, Citizenship and NRC: Case Study of the Third genders in Assam 

Dr. Ruman Sutradhar, Assistant Professor, Samuktala Sidhu Kanhu College 

 

Citizenship is often used interchangeably with nationality but the two cannot be used 

likewise. A person residing in India may or may not be the citizen of this country. The 

Citizenship Act of India 1955 has been framed as per the constitutional provisions of India 

which are the guiding provisions for ensuring citizenship to the citizens of India. And based 

on these principles the National Register of Citizens or NRC has been implemented in the 

North-eastern state of Assam. The implementation of NRC is a debatable policy of 

government while many talking for and many debating against the policy. Amidst many 

arguments, this paper comes with the negative side of NRC from the perspective of the few 

third gender people who could not provide documents of their being citizens of the state of 

Assam and who left behind their roots years back in search of a community. Hence, attempt 

has been made to uncover the case of the third gender population of Assam who could not be 

verified as citizen of India due to the lack of documentation required for family tree, who had 

years back left their families to be part of a new family, to be part of the community they 

belong to. 

Keywords: Third Gender, Citizenship, NRC, Assam, Nationality 
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The Hybridity of belonging: A Diasporic reading of ‘The Namesake’ 

 Kaushiki Goswami, Department of English, Alipurduar Mahila Mahavidyalaya 

 

Diaspora refers to the movement of a group of people from their original homeland to various 

places around the world. The clash of different cultural values and traditions lead to a sense 

of dislocation and alienation. The present study under the topic “ The Hybridity of belonging: 

A Diasporic reading of The Namesake” will make an effort to present the effects of cultural 

hybridity and cross border interactions on the diasporic community, analyzing Jhumpa 

Lahiri’s “The Namesake”. Lahiri as a part of the diasporic community herself, has perfectly 

portrayed the struggles of the immigrants regarding their identity, culture and sense of 

belonging. Through the character Gogol Ganguli, Lahiri confirms how cultural hybridity 

carves out the lives of those living between the two worlds. This presentation will be focusing 

chiefly on the character Gogol Ganguli, a second generation immigrant and his mother, 

Ashima Ganguli a homemaker and their growth as a person trying to bridge the cultural gaps 

in their lives. 

Keywords: Diaspora, cultural hybridity, cross-border interaction, immigrants 
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Nationalism and Womanhood: Freedom struggle to partition through Feminist 
Perspective 

 
Ankita Singh, Department of English, Alipurduar Mahila Mahavidyalaya 

 
 

The Indian freedom struggle was a profound revolution against colonial rule. The women as a 

part, played a crucial role in demonstrating unparalleled courage, resistance and resilience 

through various mass movements. However, the Partition of 1947 brought atypical sufferings, 

affecting women across regions and religions. As the boundaries were redrawn, women, aside 

from the communal violence, became prey of abduction, sexual violence and instrument of 

communal revenge. The very women who had once defied colonial rule were now the victims 

of gendered oppression. Nevertheless, their voices have shaped post-partition narratives 

demanding their side of the story to be seen and remembered. The present study will make an 

effort to explore the ideological context of Feminist movement and Nationalism that could be 

traced back to the second half of the Nineteenth Century, their active contribution in the 

freedom struggle, and how partition affected their lives. The paper will also reflect the post 

partition trauma experienced by the women of both sides of the line. 

 

Keywords: Indian freedom struggle, Nationalism, Partition of 1947, Communal violence, Gendered oppression, 
Feminist movement, Post-partition trauma, Women's narratives. 
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Unsettled Lives: Migration, Displacement, and Citizenship in Alipurduar 
District 

Sribas Kundu, SACT, Department of Political Science, Alipurduar Mahila Mahavidyalaya 

 

Alipurduar district in West Bengal, India, has witnessed significant migration and 

displacement due to environmental, economic, and political factors. This research explores 

the intersections of migration, displacement, and citizenship in the district, particularly in the 

context of the Dooars region. Through a mixed-methods approach, combining qualitative and 

quantitative data, this study examines the experiences of migrants and displaced persons in 

Alipurduar. It investigates how state policies, institutional frameworks, and social 

relationships shape citizenship outcomes for these populations. The research reveals that 

migrants and displaced persons in Alipurduar face significant challenges in accessing 

citizenship rights, including voting rights, social welfare benefits, and land ownership. It 

highlights the need for a more inclusive and responsive citizenship regime that addresses the 

complex needs of migrant and displaced populations in the district. 

Keywords: Migration, Environment, Citizenship, Social Welfare, Population 
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Cracking Borders, Fracturing Identities: Migration, Memory and Selfhood in 
Bapsi Sidhwa’s Fiction 

Dr. Debaditya Chakraborty, Assistant Professor, Department of English, Chandrakona Vidyasagar  

 

Bapsi Sidhwa’s novels offer a compelling exploration of migration as an intricate process of 

identity negotiation, where memory functions as both an anchor to the past and a mechanism 

for reconciling displacement. Her fiction, particularly Cracking India and An American Brat, 

interrogates the socio-political and psychological consequences of forced and voluntary 

migration, demonstrating how individuals caught between multiple cultural spaces experience 

profound existential fragmentation. Migration in Sidhwa’s works extends beyond geographic 

mobility; it signifies a liminal state in which selfhood is continually destabilized and 

reconstituted in response to shifting cultural and historical contingencies.  Memory plays a 

pivotal role in this dynamic, as her protagonists engage in an ongoing dialectic between 

nostalgia and adaptation, constructing identities that are neither entirely rooted in their origins 

nor wholly assimilated into their adopted environments. While Cracking India foregrounds 

the violent disruptions of Partition, illustrating migration as an involuntary rupture marked by 

trauma and loss, An American Brat interrogates the subtler yet equally disorienting 

experience of voluntary migration, particularly through the lens of gender and diaspora. By 

foregrounding the affective dimensions of displacement, Sidhwa complicates conventional 

notions of national and cultural belonging, demonstrating that the migrant self remains 

perennially unsettled, oscillating between memory and reinvention. The present paper seeks 

to engage with Sidhwa’s nuanced depiction of migration as both a crisis and a catalyst for 

identity formation, situating her work within broader postcolonial and diasporic discourses. 

By examining the intersection of memory, migration, and selfhood in her fiction, this study 

aims to illuminate how displacement reshapes personal and collective identities in an 

increasingly globalized world. 

Keywords: Migration, Memory, gender, diaspora 
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Socio-Economic Status of Women in the Bordering Areas of Cooch Behar 
District 

 

Dr. Minal Ali Mia, Assistant Professor, Department of Bengali, Alipurduar Mahila Mahavidyalaya 
Dr. Prosenjit Ray, SACT, Department of History, Sitalkuchi College 

Dr. Samaresh Barman, SACT, Department of Political Science, Bagnan College 
 

Women residing in the bordering areas of Cooch Behar district face a unique set of socio- 
economic and political challenges due to their geographical proximity to the international 
border with Bangladesh. The presence of strict border regulations, cross-border migration, 
human trafficking, and security concerns significantly affect their daily lives, restricting their 
mobility and limiting their access to essential resources and opportunities. These women 
often experience marginalization due to the region’s socio-political dynamics, which 
exacerbate existing gender inequalities and economic hardships. A large proportion of 
women in these border areas are engaged in informal labor, including agricultural work, daily 
wage employment, and small-scale trading. However, their employment opportunities are 
often marked by exploitative conditions, low wages, and minimal legal or social protection. 
Many women also contribute to household income through unrecognized and unpaid labor, 
further deepening their economic vulnerability. Additionally, limited access to education, 
healthcare, and financial resources hinders their socio-economic advancement, making them 
more susceptible to poverty and exploitation. Despite these adversities, women in Cooch 
Behar’s border regions demonstrate remarkable resilience. They actively participate in self-
help groups (SHGs) and community- based initiatives to improve their financial stability and 
social standing. Women-led microenterprises, cooperative farming, and skill development 
programs have emerged as key strategies for economic empowerment, allowing them to 
achieve a certain degree of financial independence. These initiatives not only provide 
financial support but also create platforms for collective bargaining and advocacy, helping 
women challenge socio-economic inequalities and gender-based discrimination. This study 
critically examines the socio-economic conditions of women in these border areas, shedding 
light on their struggles, coping mechanisms, and livelihood challenges. It also evaluates the 
role of governmental and non-governmental interventions, including border policies, security 
measures, and welfare schemes, in shaping their daily lives. The study advocates for gender-
sensitive policies and sustainable socio-economic interventions that prioritize education, 
employment, healthcare, and legal protection. Addressing these issues holistically can 
significantly improve the living standards of women in the border areas, ensuring their rights, 
dignity, and long-term well-being. 

Keywords: migration, human trafficking, inequalities, struggles, welfare schemes. 
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Women’s Identity in Nationalism: Reverence and Violence 

Dr. Anuradha Singh, Assistant Professor, Department of Political Science  

Bharati College, University of Delhi 

 

All nationalisms are gendered and therefore men and women participate differently in the 

national project. While the nation is feminised, nationalism is primarily a masculine project 

involving women only in certain exploited and/or coerced ways. Nationalism appoints 

women as cultural carriers and markers of national boundaries. It draws a parallel between 

women’s bodily boundary and the border of the nation and often conflates the two 

consequently making women representatives of the nation. This paper studies the interface 

between women and nation and nationalism. It examines how women’s bodies become a site 

of nationalistic conceptualization and idealization and simultaneously as a sight of 

contestation. In times of turmoil women’s sexuality and her body often become the site of 

violence – a battleground in nationalist conflicts. And secondly reproduction becomes a 

matter of such critical importance that it is not only controlled by the state but it is also 

instrumentalised in the interest of the nation. Through targeted violence and controlled 

reproduction, women have to literally and figuratively reproduce the nation. The ‘protection’ 

from violence often mandates the need for monitoring and guarding women which 

profoundly impacts them in real lives when their bodies, behaviours, dress and even womb 

becomes objects of national concern. 

Keywords: Nationalism, idealization, contestation 
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Exploring the Dynamics of Linguistic Diversity and Cultural Identity in Indian 
Scenario 

 

Nabanita Dutta, Assistant Professor, Department of Education, Panskura Banamali College 
(Autonomous) 

 

Linguistic Diversity is a trademark of India, a nation with over 1.3 billion people and having 

more than 22 official languages. Language and Identity are closely linked in the diverse and 

culturally rich scenario of modern India. Linguistic diversity in India is influenced by 

centuries of trade, migration, colonialism, and conquest. This linguistic diversity is a crucial 

part of the nation’s identity and it plays a major role in moulding its politics, culture, and 

society. Linguistic Diversity is much prominent as more than 19,500 languages spoken 

throughout the country. This paper mainly focuses on the relationship between linguistic 

diversity and formation of cultural identity all over the nation. It shows how language paves 

the way for cultural legacy, economic status, and regional association and at the same time 

the challenges and opportunities faced by India as a region of linguistic diversity. It also 

emphasis on the history of linguistic revolution, functions of language in framing people’s 

identity and the various arguments related to the language policy. Through this research paper 

one can also have a profound knowledge of the complex relationship between identity and 

language in the context of Indian culture. 

Keywords: Linguistic Diversity, language, identity, culture, challenges, opportunities, language policy, scenario. 
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Barbed Wires Inscribed on Bodies: Reading Rajkahini as a Text of National 
Consciousness through Feminist Lens 

Poulami Modak, Research Scholar, Department of English,  
Coochbehar Panchanan Barma University 

 
Cinematic representation of the appalling events of partition has its manifold avenues. The 

heart wrenching visual adaptation of Bengal partition was weaved into a tale of unflinching 

bravery by Srijit Mukhjerji, one of the leading film directors of contemporary Indian Cinema 

based in Bengal. Rajkahini (“Tale of the Raj”) addresses, quite blatantly, the utopic (rather 

dystopic) vision of partition that unfurled the intractable upsurge of migrating population 

crossing the ‘shadow lines’. Therefore, the brothel house in the movie is a cultural signifier 

that vindicates the question of ‘identity’ of the prostitutes, the outsiders of the society, and the 

courtesan’s indomitable courage to shield her ‘shelter’ for the destitute women from the 

atrocious politics of impending partition, eventually augmented by both the nations. The 

paper, thus, seeks to delve deep into the poetics of identity formation of the sex- workers 

residing in the ‘no man’s land’ through the modalities of feminist queries. Further, the article 

examines the national consciousness embedded within the residents of the brothel house who 

have always been prohibited of their linguistic, socio-cultural, political, as well as religious 

rights since time immemorial. 

Keywords: Identity, migration, national consciousness, sex-workers 
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Borderless Cultures: The Intersection of Cultural Hybridity and Cross – Border 
Exchange 

Dr. Priyanka Bose Das, Assistant Professor, Department of Education, Budge Budge College 

 

Cultural hybridity and cross-border interaction are closely intertwined concepts. Cultural 

hybridity refers to the blending or mixing of different cultural practices, values, and identities 

to create new forms of expression and identity. Cultural hybridity involves the intersection of 

different cultural traditions, leading to the creation of new cultural forms, practices, and 

identities. Cross-border interaction refers to the exchange of ideas, goods, services, and 

people across national or regional borders. It can take many forms, including trade, 

migration, tourism, and cultural exchange programs. ‘Creolization’ is a fascinating aspect of 

cultural hybridity. It refers to the process of creating new languages, cultures, and identities 

through the mixing of different African, European, and indigenous influences in the 

Caribbean. For example, Haitian Creole, a language born out of the blending of French, 

African languages, and indigenous Taino, is now an official language of Haiti. Creolization 

showcases how cultural hybridity can lead to the creation of entirely new cultural forms, 

challenging traditional notions of identity and culture. Patterns of relationship between 

Cultural Hybridity and Cross-Border Interaction are: 

1. Mutual Influence: Cross-border interaction can lead to cultural hybridity, as different 

cultures intersect and influence one another.2. Cultural Exchange: Cross-border interaction 

facilitates the exchange of cultural practices, values, and ideas, leading to the creation of new 

cultural forms. 3. Globalization: Globalization has increased cross-border interaction, leading 

to the spread of cultural hybridity and the creation of new cultural identities. 4. Borderlands: 

Border regions, where different cultures meet, are often sites of intense cultural hybridity and 

cross-border interaction. This study deals with key points to consider the interrelation 

between the two concepts effects Global understanding. 

Keywords: Cultural hybridity, Creolization, interaction 
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The necessity of Cultural Hybridity for international solidarity 

Dr. Suvashree Roy Chowdhury, Assistant Professor, Department of Education,  
Barrackpore Rastraguru Surendranath College 

 
Cultural Hybridity in layman’s language would mean the amalgamation of several culture 

across the globe which again leads to the formation of a new culture that gets accepted and 

followed by people too. According to a keen observation by Homi K. Bhabha in his 

Postcolonial Theory, he said, “Cultural Hybridity, denotes the merging of different cultural 

elements, resulting in the formation of novel cultural expressions. It challenges the notion of 

fixed and pure cultures by highlighting the continuous exchange and interaction among 

cultures”. The formation of new culture helps in exchange of ideas and establishes cordial 

relations among the citizens of this globe. it enhances knowledge about each other’s’ 

traditions and practices that ultimately helps transcending traditional boundaries. In order to 

maintain healthy and congenial relation among nations and practice proper international 

understanding, exchange of cultural element is very important. The focus of this article is to 

look in into the various aspects of cultural hybridity. Besides, the various the article would 

also discuss about the related concepts like: - urbanisation, multicultural spaces; globalisation 

and cultural exchanges. Active role of media and media hybridity would be also another point 

of discussion in this article. Therefore, a myopic view on cultural hybridity to a symmetric 

international exchange of views and relation would be an overall constitution of discussion. 

Keywords: Cultural hybridity, international understanding, solidarity, citizenship, world relation. 
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Reimagining Borders through Cinema: Analyzing Veer – Zaara as an 
Alternative Border Narrative 

Subrata Barman, Ph. D Scholar, Department of English, CBPBU 

 

The India-Pakistan border has long been a site of nationalistic tensions, engrained in political 

rhetoric and historical trauma. While mainstream discourse perpetuates an adversarial border 

narrative, Bollywood cinema has occasionally provided an alternative lens, emphasizing 

cultural proximity and human connections. Yash Chopra’s Veer-Zaara (2004) offers a 

counter-hegemonic representation of the border, reimagining it not as a site of division but as 

a bridge of shared cultural memory. Using textual analysis, this study explores how Veer 

Zaara constructs a transgressive border narrative by employing spatial representation, gender 

dynamics, and emotional subversion of state-centric nationalism. Drawing from Benedict 

Anderson’s concept of “imagined communities” and other theories on nationalism and 

postcolonial film studies, the paper examines how the film deconstructs the rigid self-other 

binary between India and Pakistan. Unlike previous Bollywood war films that reinforce 

national boundaries, Veer-Zaara integrates Sufi and Sikh spiritual motifs, musical symbolism, 

and romantic transcendence to advocate a people-centric reconciliation. The study argues that 

the film’s alternative border discourse aligns with peace-building efforts, challenging state- 

driven narratives by foregrounding humanistic and affective ties over geopolitical hostilities. 

Ultimately, Veer-Zaara exemplifies the potential of cinema as a cultural text to renegotiate 

national identities and offer a vision of cross-border solidarity. 

Keywords: Border Narratives, Bollywood Cinema, India-Pakistan Relations, Nationalism, Boundaries 
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Beyond Borders: Nation, Nostalgia and History in the poems of  
Agha Shahid Ali 

 

Sabuj Sarkar, Assistant Professor, Department of English, University of Gour Banga 

 

This paper delves into the intricate relationship between nation, nostalgia, and history in the 

poetry of Agha Shahid Ali, a prominent Kashmiri-American poet whose work profoundly 

captures the nuances of displacement, exile, and cultural hybridity. Born in Kashmir and later 

residing in America, Ali’s poetry resonates with the emotional and psychological 

complexities faced by individuals uprooted from their homeland. His poems engage with 

themes of loss, personal and cultural trauma of the partition of India and the resulting 

fragmentation of identities for those who find themselves caught between divergent cultures. 

Ali’s reflective and evocative language powerfully conveys his yearning for the lost beauty of 

Kashmir, even as he confronts the stark realities of his existence in a foreign land. Through 

vivid imagery and rich metaphors, Ali’s work challenges the conventional, often monolithic 

understanding of national identity. By emphasizing the fluidity and multiplicity of belonging, 

he highlights the silenced perspectives of those marginalized by dominant nationalist 

narratives. This paper analyzes how Ali’s poetry artfully weaves together threads of memory, 

displacement, and cultural hybridity, ultimately arguing that his work provides a profound 

and insightful commentary on the human experience in an increasingly globalized world. 

Ali’s reflections not only deepen our understanding of exile but also invite readers to consider 

the broader implications of identity, memory, and belonging in contemporary society. 

Keywords: Nation, Trauma, Nostalgia, History 
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The Imagined Kolkata: The Rumour and the Changing Nationalisms in 
 Neel Mukherji’s The Lives of Others 

 

Dr. Motahar Hossain, Independent Research Scholar 

 

In contemporary discourses on nationalism, scholars often navigate between definitions that 

emphasise internal community dynamics and those prioritising external influences. This 

study adopts a mediating perspective, recognising nationalism as shaped by both endogenous 

and exogenous forces. Focusing on Kolkata—a city historically constructed through colonial 

"rumours" or misrepresentations by writers like Moorehouse and Kipling—the essay 

examines how indigenous narratives, particularly Neel Mukherjee’s The Lives of Others, 

reclaim and redefine the city’s identity. Mukherjee’s twenty-first-century novel, set against 

Kolkata’s turbulent mid-20th-century backdrop, interrogates nationalism through 

revolutionary movements, class struggle, generational conflict, and the entanglement of 

personal and political realms. The novel exposes how Kolkata became a contested site for 

articulating national belonging and by juxtaposing colonial depictions with indigenous 

counter-narratives this analysis promises to trace the roots of contemporary nationalist 

discourses to colonial legacies. It argues that Mukherjee’s work not only challenges external 

grotesqueries with internal ones but also critiques internal fractures, such as caste and class 

marginalisation. Ultimately, the essay positions The Lives of Others as a critical lens for 

understanding the evolving politics of representation and Bengali nationalism in postcolonial 

India. 

Keywords: Politics of Representation, Nationalism, Marginalisation, City Text, Bengali Nationalism 
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The Necropolitics of Immigration: Life and Death at the Margins of the Nation 
in Karla Cornejo Villavicencio’s Catalina 

Md. Nehajul SK, Assistant Professor, Department of English, Women’s College 

 

Karla Cornejo Villavicencio’s Catalina explores the complexities of the immigrant 

experience in the United States, focusing on the systemic marginalization and 

dehumanization of undocumented individuals. Through the protagonist’s narrative, 

Villavicencio addresses the profound psychological, emotional, and existential struggles that 

immigrants face in a nation governed by exclusionary laws. Drawing on the theoretical 

frameworks of ‘necropolitics’, ‘biopolitics’, and the ‘state of exception’, as proposed by 

Achille Mbembe, Michel Foucault and Giorgio Agamben the paper investigates how the 

characters in the novel exist at the margins of the nation-state, subjected to violence, racial 

profiling, constant threat of deportation, abandonment, and surveillance illustrating how these 

practices enforce boundaries that exclude and marginalize. The concept of necropolitics—the 

power to dictate who may live and who must die—is central to understanding the lived 

experiences of undocumented immigrants in Catalina. These individuals are seen as 

disposable bodies whose lives are subject to constant threat, whether through deportation or 

systemic neglect. Furthermore, Foucault’s theory of biopolitics highlights how the state 

regulates immigrant bodies through laws and immigration policies that control movement, 

labor, and existence within national borders. The novel also explores the implications of 

nationalism and borders as tools of exclusion and identity formation. Through the 

protagonist’s trauma and resistance, Villavicencio shows how immigrants navigate 

oppressive systems, using storytelling as a method of survival and resistance. The paper 

argues that Catalina not only sheds light on the dehumanizing effects of immigration policies 

but also challenges readers to confront the ethical and moral consequences of nationalism. 

Villavicencio’s narrative exemplifies the intersection of life and death in the margins of the 

nation, offering a critical reflection on how the sovereign power of the state operates over 

marginalized lives. 

Keywords: Necropolitics, Immigration, Biopolitics, Nationalism, Border Control, Sovereignty,Marginalization 
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Culture, Language, and National Belonging among Linguistic Minorities in 
India’s Multilingual Border Regions: A Critical Discourse Analysis 

Manojit Roy,Research Scholar (Ph.D.) Department of English,  
Sidho-Kanho-Birsha University 

Dr .Shambhunath Maji, Assistant Professor, Department of English,  
Sidho-Kanho-Birsha University 

 

This comprehensive and critical study is going to explore the complex interrelation of 

language, culture, and national belonging of the linguistic minorities who live in border areas 

in India theoretically. This qualitative study will critically analyze the nature of cultural 

hybridity, cross- linguistic identity, and multilingualism and how they play a proactive role in 

identity politics among the citizens of border areas. The previous investigations have 

constructed the base for further study in this regard. The researchers will lend a hand with 

previous data on this ground to institute the argument of this proposed study. By scrutinizing 

impertinent practices and narratives of linguistic minorities, this mindful research explores 

how national identity is constructed and contrasted in the border areas of India. The findings 

of this study will help its reader to understand the characteristics of cultural hybridity, 

problems of cross-linguistic identity, the nature of multilingual society, and the direction of 

transitional identity; finally, the conscious readers will come across the border studies- a 

trending field of post-colonial research. 

Keywords: Cultural Hybridity, Cross-Linguistic Identity, Multilingualism, Transitional Identity, Border Studies. 
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Hybrid Identities in Borderlands: How Cross-Border Interactions Challenge 
Nationalist Narratives 

Sujata Mitra, Master of Arts, Department of Education, Sikkim University 

Nationalism and cultural hybridity are rarely discussed together in the context of identity in 

border regions. While many nationalist ideologies emphasize clear cultural and linguistic 

distinctions, the reality is that borderlands are areas where identities are often blended and 

influenced by the movement of people across borders. This paper will examine how these 

regions challenge the notion of a singular national identity by fostering the convergence of 

diverse cultures through migration, trade, and shared histories. Employing postcolonial 

theory, particularly Homi Bhabha’s concept of the third space, this study investigates how 

communities in various countries forge mixed identities. For instance, individuals residing 

near the Indo-Bangladesh border experience a fusion of languages and traditions despite the 

political divide. Additionally, the paper considers the role of the internet and digital platforms 

in shaping contemporary identity by facilitating connections across borders. This study posits 

that cultural hybridity is not merely a byproduct of globalization, but rather a significant force 

that reshapes our understanding of nationalism today. Embracing cultural hybridity can 

enable nations to become more inclusive, acknowledging both historical contexts and the rich 

tapestry of identities present in border regions. 

Keywords: Cultural Hybridity, Nationalism, Borderlands, Identity, Cross-Border Interactions. 
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Relevance of Constitutional Economics and the Challenges of Inclusive Growth 
in India 

Pintu Barman, Research Scholar, Department of Political Science,  
Cooch Behar Panchanan Barma University 

 
Constitutional economics refers to a constitutional constraint legitimized by the rule of law 

when public policy decisions are made. In India, it is highly relevant due to the country’s 

diverse population, complex political landscape, and rapidly growing economy. 

Constitutional economics helps in designing economic policies and institutions that promote 

economic growth, stability, and development. A well-defined constitution ensures the 

protection of property rights, which is essential for attracting investment, promoting 

entrepreneurship, and stimulating economic growth. Constitutional economics provides a 

framework for ensuring fiscal discipline, which is critical for maintaining stability and 

promoting sustainable economic growth. Moreover, the study will identify overall the 

challenges of inclusiveness and inclusive growth in India. This study will be based on 

secondary sources of data. Constitutional economics plays a vital role in promoting economic 

growth, social justice, and individual freedoms in India. 

Keywords: Constitutional economics, Inclusive growth, Social justice, Fiscal discipline. 
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Renaissance of Nationalism 

Koushik Mishra, State Aided College Teacher, Chaipat SPB Mahavidyalaya 

 

This paper explores the potential benefits of making defence training mandatory for youth in 

India as a means to enhance national security, discipline, and personal development. The 

proposed model introduces a two-year soldier training program following higher secondary 

education. The study argues that mandatory defence training can contribute significantly to 

physical fitness, self-reliance, and patriotism. Additionally, it suggests that such training 

could improve government employees’ discipline, responsibility, and security awareness if 

implemented as a requirement for government jobs. The integration of defence-related 

courses at the graduation level is also discussed, alongside its potential to strengthen the 

national security framework and military capabilities. The paper examines the implications of 

this policy on national security, youth empowerment, and societal values such as discipline 

and civic duty. 

Keywords: defence training, discipline, security awareness, national security, youth empowerment  
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Migration, Displacement and Citizenship crisis: A Study with focus on Miya 
(Bengali) Muslim in Char-Chapori Area of Western Assam 

Dewan Abu Rayahan, Ph.D. Research Scholar, Cooch Behar Panchanan Barma University 

 

Migration and Displacement; both the term is inter-related. The prime nature of displaced 

persons or victims of such situation is to movement, immediately, to a new place and try to 

taking a secured shelter. There is various reason of such displacement as human migration in 

the world. However, Migration is not a new phenomenon in the world history. India is also 

not opposite of it. Apex court of India also admits that, India is a country of migrants. Assam, 

as province of India, have well experience of huge migration of different groups. Of them, 

Miya (Bengali) Muslims have a different history of migration into the state; they were, 

basically, encouraged by British to migrate. Since 19 th century, accordingly, they were 

started to migration from east-Bengal region (a part of British India, now it is Bangladesh); 

and they, particularly, settled in Char-Chapori areas of western Assam. After partition, 

another group i.e., Refugees (both Hindu and Muslim) migrated and took shelter in India as 

well as in North eastern states including Assam and west Bengal. Subsequently, Assam 

movement, against such Outsiders, takes place into the state in 1979 under the leadership of 

All Assam Students Union (ASSU). Since then, the issue of citizenship crisis has been rising 

in the state; resultantly, the Miya or Bengali Muslim community has been suffering from 

such crisis. The present study is aiming to know the better understanding about the issue of 

migration of Bengali Muslim and their Citizenship issues. The study is based on primary and 

secondary sources of data. 

Keywords: Displacement, Migration, Assam Movement, Citizenship crisis, Char-Chapori 
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The ‘Muhajir’ in the Hindi Movie Sarfarosh (1999): Exploring Identity, 
Displacement and Lingering Trauma of Partition 

Dr. Ashique Rashul, Assistant Professor, Department of English, Haringhata Mahavidyalaya 

 

The 1999 Hindi film Sarfarosh, directed by John Mathew Matthan, offers a nuanced 

exploration of the ‘Muhajir’ identity—Muslims who migrated to Pakistan during the 1947 

Partition—through the portrayal of its antagonist, Gulfam Hassan (Naseeruddin Shah). This 

paper examines how the film interrogates the lingering trauma of Partition, displacement, and 

the politicization of identity through Gulfam’s character, a disillusioned Pakistani musician 

with roots in India. By framing his radicalization as a consequence of historical grievances 

and systemic marginalization faced by Muhajirs in post-Partition Pakistan, Sarfarosh 

humanizes the complexities of cross-border strife while critiquing the exploitation of migrant 

identities for geopolitical agendas. The paper also highlights Gulfam’s backstory as a 

metaphor for the unresolved wounds of Partition. His family’s migration, marked by loss and 

unfulfilled promises in Pakistan, fuels his resentment toward India. However, the film avoids 

reducing him to a one-dimensional villain, rather it contextualizes his actions within shared 

cultural histories and personal trauma. A pivotal scene between Gulfam and the protagonist, 

ACP Ajay Rathod (Aamir Khan), underscores their shared heritage in Hindustani classical 

music, symbolizing the artificiality of borders and the weaponization of identity. The movie 

juxtaposes Gulfam’s radicalization with Rathod’s secular idealism, and this narrative urges a 

reflection on Partition’s human cost and the enduring socio- political ramifications of 

displacement. The paper will further explore how the movie Sarfarosh transcends 

conventional patriotic tropes, offering a layered commentary on identity politics, memory, 

and the cyclical nature of violence and its portrayal of the Muhajir experience which serves 

as a lens to examine broader themes of belonging, nationalism, and the unresolved legacy of 

1947 in shaping contemporary India-Pakistan tensions. 

Keywords: Partition, Muhajir, identity, displacement, trauma, Sarfarosh, radicalization. 
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One who lives on the Borders of two worlds: A Psychological Study of the 
theme of ‘self-discovery’ in the film Eat, Pray, Love [2010] 

Ananya Paul, Research Scholar, Cooch Behar Panchanan Barma University 

 

Borders are manifested as psychological liminal spaces which shape identity and belonging. 

It perpetually reveals the fixed categories of nation, language and culture. Borders are places 

of negotiation, tension and transformation where the familiar meets the unknown and where 

people must navigate a world that exists between definitions. Ryan Murphy’s 2010 film Eat, 

Pray, Love, which is an adaptation of Elizabeth Gilbert’s autobiographical book of the same 

name, focuses on the concept of ‘border’ in both literal and metaphorical ways. The 

protagonist Liz (Elizabeth Gilbert) crosses literal borders as she travels from Italy to India to 

Indonesia. However each country represents a different phase in her journey as in ‘pleasure’ 

in Italy, ‘devotion’ in India and ‘balance’ in Indonesia. She also navigates emotional and 

psychological borders moving from heartbreak and depression to healing and self-love. In 

India, Liz encounters the challenge of overcoming inner barriers through meditations and 

spiritual practices. These experiences push her to transcend past limitations and embrace a 

deeper connection with herself and the universe. The purpose of this paper is to examine how 

the film explores the issue of stepping out of Liz’s comfort zone and how it leads to her 

psychological transformation. 

Keywords: liminal spaces, psychological borders, inner barriers  

 

 

 

 

 

 

 

 

 

 

 



 

ICSSR sponsored Seminar on Nationalism(s) and Boundaries 

 
 

Cultural Hybridity and Cross-Border Interactions in Michael Ondaatje’s The 
English Patient 

 
Dr. Md. Rakibul Islam, Assistant Professor of English, Department of Law 

AMU Centre, Murshidabad 
 

This paper asserts that cultural hybridity and cross-border interactions are pivotal in shaping 

the characters’ identities and experiences of displacement in Michael Ondaatje’s The English 

Patient. Set against the backdrop of World War II and its aftermath, the novel skilfully 

weaves together individuals such as Almasy, Kip, Hana and Caravaggio with various socio-

cultural backgrounds, creating a rich tapestry of interactions and cultural fusion that 

profoundly impacts their lives. They are frequently displaced or in transit, both physically 

and emotionally, showcasing remarkable adaptability in confronting the challenges and 

reflecting the concept of cultural hybridity, which demonstrates that identity is not static but 

fluid. Almasy, labelled as the English patient, is of Hungarian descent, exemplifying the 

adaptable nature of identity and highlighting the complexities of nationality, and his 

relationship with Englishwoman Katharine Clifton transcends national borders and 

emphasizes the emotional and physical displacements. Caravaggio also represents a mixture 

of cultural influences as a Canadian thief of Italian descent, suggesting the fluidity of cultural 

and national boundaries. Hana, a young Canadian nurse, moves across national borders and 

embodies a sense of cultural hybridity as she falls in love with Indian Sikh sapper Kip and 

cares for the Hungarian burned patient Almasy. The paper discusses how their interactions 

are influenced by the understanding that they do not fully belong to any single place or 

culture but instead reside in limbo, navigating various geographical, cultural, and emotional 

borders. The paper further emphasizes the importance of language in revealing cultural 

differences and similarities as characters from diverse backgrounds engage in communication 

that transcends linguistic barriers, exemplified by Hana’s interactions with Kip while sharing 

a deep, intimate understanding of the human experience and universal connections. The paper 

aims to change traditional notions of nationhood and ethnicity, illustrating the 

interconnectedness and importance of human lives across cultural and national divides. 

 

Keywords: cultural hybridity, cross-border interactions, ethnicity, identity, linguistic barriers, national borders 
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Feminist Perspectives on Nationalism and Borders 

Smitakhi Debnath, Department of English, Alipurduar Mahila Mahavidyalaya 

 

Feminist critique reveal that nationalism and borders are deeply gendered, reinforcing 

patriarchal control, exclusion, and violence. Nationalism often assigns women passive 

roles—mothers of the nation, symbols of purity—while militarizing masculinity, 

marginalizing women’s political agency, and policing their bodies. It disproportionately 

affects minority women, LGBTQ+ individuals, and those from lower socio-economic 

backgrounds. Borders, beyond physical demarcations, regulate mobility and citizenship, 

restricting women’s migration, exposing them to violence, and limiting access to 

reproductive rights. Refugees and migrant women face sexual violence, exploitation, and 

harsh detention conditions, with restrictive policies further controlling their autonomy. 

Despite these challenges, feminist movements resist nationalist oppression and border 

violence by advocating for inclusive citizenship, transnational solidarity, and policies centred 

on gender justice. Feminist nationalism redefines identity beyond patriarchal norms, while 

grassroots initiatives support migrants, challenge militarized borders, and push for humane 

policies. By applying a feminist lens, we can deconstruct exclusionary nationalism and 

oppressive border policies, fostering an equitable world where identity, movement, and rights 

are not dictated by patriarchal or nationalist control but by justice and equality for all. 

Keywords: militarizing masculinity, transnational solidarity, nationalist oppression, equitable world, 
exclusionary nationalism  
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Patriotism, Patriarchy, and the Politics of Exclusion:  
A Feminist Analysis of National Borders 

 

Samayeta Chatterji, Department of English, Alipurduar Mahila Mahavidyalaya 

 

Nationalism, often framed as a unifying force, is deeply entangled with exclusionary politics, 

patriarchy, and militarization. Feminist scholars argue that nations define their identities in 

ways that marginalize women, LGBTQ+ individuals, and vulnerable communities. Borders 

are not just physical divisions but mechanisms of control, shaping gendered experiences of 

migration, citizenship, and security. Nations are often imagined in gendered terms—the 

"motherland" that men must protect—reinforcing traditional masculinity and relegating 

women to roles of cultural reproduction. Nationalist rhetoric frequently dictates women’s 

rights under the guise of cultural purity, such as the "love jihad" narrative in India or abortion 

restrictions in the U.S. Borders further exacerbate gendered vulnerabilities, as seen in the 

exploitation of female migrant workers and the sexual violence faced by refugee women 

fleeing conflicts like the Rohingya crisis. Statelessness, reinforced by patriarchal citizenship 

laws, further limits women's rights, as seen in Lebanon's past inability to grant citizenship 

through the maternal line. Militarization deepens gender-based violence, with rape 

historically used as a weapon of war in conflicts like Bosnia, Rwanda, and Kashmir. 

Surveillance states also restrict women’s freedoms under the guise of national security, as 

evidenced by the Taliban’s crackdown on Afghan women. Arundhati Roy’s The Ministry of 

Utmost Happiness critiques these issues through Anjum, a transgender hijra marginalized by 

nationalist norms, and Tilo, whose life in war-torn Kashmir reflects state violence against 

women. Feminist movements continue to challenge these exclusions, advocating for 

transnational solidarity that prioritizes human rights over rigid national identities. 

 

Keywords: vulnerable communities, rape, transgender, transnational solidarity, Rohingya crisis  
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Between Worlds: The Aesthetics of Borders in Cinema and Virtual Spaces 
 

Debosmita Chatterjee, Department of English, Alipurduar Mahila Mahavidyalaya 
 

 
Borders, physical, emotional, and conceptual, play a significant role in shaping narratives in 

both cinema and virtual spaces. In Indian films, borders often symbolize conflict, transition, 

and identity struggles. For example, Garm Hava (1973) explores the impact of the Partition of 

India, where national borders divide families, emphasizing loss and displacement. Similarly, 

Raazi (2018) navigates the emotional and moral borders of espionage, portraying the 

protagonist’s internal conflict as she crosses into an unfamiliar world. In contemporary 

cinema, borders also represent class and societal divides. Parasite (2019) explored this 

globally, but Indian films like Masaan (2015) and Article 15 (2019) highlight the rigid social 

and caste boundaries in India. The physical and metaphorical borders in these films dictate 

characters' fates, reinforcing societal hierarchies. In virtual spaces, Indian gaming and digital 

platforms explore these ideas differently. Open-world games like Raji: An Ancient Epic 

(2020) use mythological and historical themes to create immersive boundaries between 

reality and fantasy. Meanwhile, social media and virtual reality shape digital borders, 

influencing identity and interaction. Whether in films or virtual worlds, the aesthetics of 

borders continue to evolve, challenging rigid divisions and questioning what it means to exist 

"between worlds." 

 
Keywords: virtual spaces, displacement, moral borders, metaphorical borders, hierarchies, immersive 
boundaries  
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Mediating Tradition and Modernity: The Role of Cultural Hybridity in the 
Dongria Kandha Tribe's Interactions 

 
Ipsita Podder, Research Scholar, Department of Folklore, University of Kalyani 

 
 

This paper explores the dynamic relationship between tradition and modernity within the 

Dongria Kandha tribe, an indigenous community residing in the Niyamgiri Hills of Odisha, 

India. Focusing on the concept of cultural hybridity, the study investigates how the tribe 

navigates the pressures of modernity, including economic development, globalization, and 

government interventions, while striving to preserve its traditional practices and beliefs. 

Through ethnographic fieldwork and interviews, this research uncovers how the Dongria 

Kandha engage in cultural mediation, selectively incorporating modern influences without 

fully compromising their distinct cultural identity. The paper examines how hybridity enables 

the tribe to foster resilience and agency, adapting to external changes while maintaining a 

strong sense of community and cultural continuity. By centring on the Kurli Gram Panchayat 

in the Bissamcuttack Block of Rayagada District, this study contributes to broader 

discussions on indigenous cultural survival, the complexities of cultural transformation, and 

the interactions between tradition and modernity in the context of globalisation. 

 
Keywords: Dongria Kandha, Tribe, Culture, Tradition, Hybridity, Resistance, Adaptation 
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Protecting the rights of Children: A study with special reference to the Refugee 
children in India 

 
Anita Barman, Student, LLM, Cooch Behar Panchanan Barma University 

 
 

Moving from one place of residence to other place within a nation due to some reasons 

known as displacement, whereas when the displacement takes place from one country to 

another country, i.e. when people cross the boundary of a nation due to various reasons, are 

known as “Refugees”. Because of the cross border movement, the refugees lost their 

residence, rights that they are entitled to in their place of residence and many more. Similarly, 

when they entered in other nation, they are facing many challenges, like, deprivation to the 

basic needs of life, somewhere they are exploited, tortured by many authorities. And the most 

vulnerable of them are the child refugees, their conditions are even worse. India is not a party 

to the 1951 Convention on Refugees. But India is a signatory of other conventions which 

ensures that the member States need to incorporate policies which are best interest of all 

children without any discrimination. But in reality the situation is different; the refugee 

children are exploited, tortured, deprived of basic needs and education and most importantly 

not regarded as human beings. This paper discussed the problems and put some solutions as 

the researcher think is necessary to discuss. 

 

Keywords: displacement, deprivation, child refugees, discrimination 
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Biopolitics, Hybridity, and Cyber-Nationalism: Reimagining Borders and 
Sovereignty in ‘7aum Arivu’ 

Koushik Barman, Research Scholar, Department of English  
Cooch Behar Panchanan Barma University 

 
A.R. Murugadoss’ 7aum Arivu (2011) constructs the border as a contested space where 

biopolitics, cultural identity, and historical anxieties intersect. Michel Foucault’s (1976) 

concept of biopower is central to the film’s depiction of the virus as a tool of control, where 

the human body becomes an extension of the national border. The film highlights how 

biological threats are entangled with state power, surveillance, and the regulation of life itself, 

engaging with broader anxieties around biosecurity and national sovereignty. The narrative 

also draws on Homi Bhabha’s (1994) hybridity, reclaiming indigenous knowledge systems—

embodied in the legend of Bodhidharma—as a counterforce to foreign scientific dominance. 

This hybridity challenges rigid national and cultural binaries, positioning tradition as a site of 

resistance against external threats, aligning with discourses on linguistic diversity, cultural 

hybridity, and border identity. Additionally, the film critiques the government’s failure to 

secure its borders, resonating with Giorgio Agamben’s (1998) state of exception, where crises 

legitimize unchecked state power while exposing national vulnerabilities. By situating 

biosecurity within broader concerns of migration, displacement, cyber nationalism, and 

digital surveillance, 7aum Arivu reimagines disease, knowledge, and borders as sites of both 

national anxiety and resilience. This paper explores the film’s engagement with biopolitics, 

hybridity, cyber-nationalism, and states of exception in shaping contemporary discourses on 

nationalism and security. 

Keywords: Borders, Biopolitics, Hybridity, Cyber-Nationalism, Biosecurity. 
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Navigating Nationalism and Transboundary Challenges:  
Analyzing Global Environmental politics through climate agreements 

 

Sutapa Das, Assistant Professor, Department of Education,  
Alipurduar Mahila Mahavidyalaya 

 

The global environmental politics of climate change have been shaped by a series of 

international conventions and agreements aimed at mitigating the adverse effects of global 

warming. This research paper provides a comprehensive analysis of key agreements, 

including the United Nations Framework Convention on Climate Change (UNFCCC), the 

Kyoto Protocol, and the Paris Agreement, evaluating their effectiveness, challenges, and the 

evolving political dynamics influencing their implementation. The paper further examines the 

role of nationalism and trans-boundary issues in shaping global climate governance. 

Nationalism, characterized by a focus on national interests and sovereignty, often poses 

challenges to international cooperation on climate change. The prioritization of domestic 

agendas can lead to reluctance in committing to global agreements, thereby impeding 

collective action. Conversely, the concept of ‘green nationalism’ has emerged, where national 

pride is linked to environmental stewardship, potentially fostering positive climate action. 

Transboundary issues, such as the cross-border impacts of greenhouse gas emissions and 

shared natural resources, further complicate climate governance. These challenges necessitate 

collaborative approaches and highlight the limitations of unilateral actions in addressing a 

global crisis. Through this analysis, the study underscores the complex interplay between 

environmental imperatives, political realities, nationalism, and transboundary challenges, 

offering insights into the successes and limitations of past agreements and providing 

recommendations for enhancing future international climate cooperation. 

Keywords: environmental politics, global warming, climate change, international convention, nationalism, 
transboundary challenge, greenhouse gas emission 
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Reimagining Borders through Cinema:  
Analyzing Veer-Zaara as an Alternative Border Narrative 

 
Subrata Barman, Research Scholar, Department of English 

Cooch Behar Panchanan Barma University 
 

The India-Pakistan border has long been a matter of nationalistic tensions with historical 

trauma. When mainstream discourse perpetuates an adversarial border narrative, Bollywood 

cinemas often provide an alternative lens of cultural proximity and human connections. Yash 

Chopra’s Veer-Zaara (2004) offers a counter-hegemonic representation of the border. It 

reimagines the border not as a site of division but as a bridge of shared cultural memory. This 

study explores how Veer-Zaara constructs a transgressive border narrative by employing 

spatial representation, gender dynamics, and emotional subversion of state-centric 

nationalism. Employing Benedict Anderson’s concept of “imagined communities” and other 

theories on nationalism and postcolonial film studies the paper examines how the film 

deconstructs the rigid self-other binary between India and Pakistan. Unlike previous 

Bollywood war films that reinforce national boundaries, Veer-Zaara integrates Sufi and Sikh 

spiritual motifs, musical symbolism, and romantic transcendence to promote a people-centric 

reconciliation. The study argues that the film’s alternative border discourse aligns with peace- 

building efforts, challenging state-driven narratives by foregrounding humanistic and 

affective ties over geopolitical hostilities. Ultimately, Veer-Zaara represents the potential of 

cinema as a cultural text to renegotiate national identities and offer a vision of cross-border 

solidarity. 

Keywords: Border Narratives, Bollywood Cinema, India-Pakistan Relations, Nationalism, Boundaries 
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Exploring the Dynamics of Linguistic Diversity and Cultural Identity 
 in Indian Scenario 

 
Nabanita Dutta, Assistant Professor, Department of Education, Panskura Banamali College 

(Autonomous) 

Linguistic Diversity is a trademark of India a nation with over 1.3 billion people and having 

more than 22 official languages. Language and Identity are closely linked in the diverse and 

culturally rich scenario of modern India. Linguistic diversity in India is influenced by 

centuries of trade, migration, colonialism, and conquest. This linguistic diversity is a crucial 

part of the nation’s identity and it plays a major role in moulding its politics, culture, and 

society. Linguistic Diversity is much prominent as more than 19,500 languages spoken 

throughout the country. This paper mainly focuses on the relationship between linguistic 

diversity and formation of cultural identity all over the nation. It shows how language paves 

the way for cultural legacy, economic status, and regional association and at the same time 

the challenges and opportunities faced by India as a region of linguistic diversity. It also 

emphasis on the history of linguistic revolution, functions of language in framing people’s 

identity and the various arguments related to the language policy. Through this research paper 

one can also have a profound knowledge of the complex relationship between identity and 

language in the context of Indian culture. 

Key Words: Linguistic Diversity, language, identity, culture, challenges, opportunities, language policy, 
scenario. 
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Digital Borders and Cyber Nationalism 

Somadrita Biswas, Department of English, Alipurduar Mahila Mahavidyalaya 

 

In an era where digital connectivity transcends physical boundaries, the emergence of Digital 

Borders and Cyber Nationalism is shaping global geopolitics. Nations are increasingly 

constructing virtual frontiers through internet regulations, data localization laws, and digital 

firewalls, redefining sovereignty in cyberspace. This phenomenon raises critical questions 

about the balance between national security and the open internet, digital sovereignty, and 

global cooperation. Cyber Nationalism, fueled by state-controlled narratives, online 

propaganda, and digital echo chambers, has intensified patriotic sentiments, sometimes 

leading to cyber conflicts, misinformation wars, and internet fragmentation. Social media 

algorithms, government policies, and cyber regulations contribute to shaping national 

identities in the digital domain, influencing public perception and political discourse. This 

paper explores how digital borders are enforced through technological and legal mechanisms, 

the implications of cyber nationalism on global diplomacy, and the ethical concerns of digital 

exclusion. It critically analyzes whether such digital territorialism strengthens national 

integrity or restricts free expression and innovation. By addressing these pressing issues, the 

presentation aims to spark insightful discussions on the evolving relationship between digital 

governance and nationalism, urging policymakers, scholars, and citizens to rethink the future 

of cyber sovereignty in a hyper-connected world. 

Keywords: geopolitics, digital sovereignty, Cyber Nationalism, internet fragmentation, cyber sovereignty 
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Nationalism and Gandhian Ideology in Kanthapura 

Dr. Najmul Hasan, Assistant Professor, Department of English, DAV PG College, Varanasi 

 

Literature has always played the role of inspiration and instruction. A good piece of writing 

has a universal appeal which is beyond the boundary of time and space but it also has a very 

keen contextual relation to its age and time. Raja Rao’s Kanthapura is a text that truly 

represents the life and practice of Indian freedom fighters as well as the ideology of Gandhi. 

The novel centers on the mythicized figure of Gandhi and his transmutation into the saintly 

hero, Moorthy. The novel is predominantly political in inspiration and explores the Gandhian 

ideals of truth and non- violence. The person behind bringing the freedom struggle to the far-

flung village is Moorthy. Moorthy an apologist to Gandhi, starts spreading the teachings of 

Gandhi as he returns from the town. Moorthy tries to unite the people of the village as Gandhi 

did through his principles of truth and non-violence. The paper aims at the exploration of the 

theme of Nationalism that emerges in the light of Gandhian Ideology. 

Keywords: mythicized figure, non- violence, Nationalism, universal appeal 
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From Orature to Textual: Folk Performances in the Goalpara Region of Assam 

Dr. Jyotirmay Das, Mahindra University, Hyderabad 

 

The Goalpara Region, encompassing six districts in the westernmost part of Assam, is a hub 

of linguistic diversity. Major languages spoken here include Assamese, Bangla, and Bodo, 

each with its own regional variations. Additionally, the region is home to significant numbers 

of Garo, Rabha, Santhali, and other language speakers. Each linguistic community in 

Goalpara region has its own distinct folk art forms, primarily relying on oral scripts passed 

down through generations via memory and observation. Recently, there has been a notable 

push by literary bodies and student unions to script and standardize these performances. This 

drive towards standardization, often fuelled by nationalism, regionalism, and sociopolitical 

agendas, tends to marginalize traditional folk performances and the unique expressions of 

different communities. Folk performances, serve as modes of storytelling, expressing a 

community’s narratives that shape their identity, behaviour, and worldview. The language 

used in traditional performances is vital, as it must resonate with the community’s sense of 

identity and pride. Variations in styles and gestures within the same performance form are 

common across the region, as are differences in the language variants or ‘dialects’ used. The 

push for a fixed, uniform written script—the essence of standardization—can undermine the 

performative nature of these folk arts, which thrive on memory, orality, spontaneity, and 

adaptability. The proposed paper will explore the transition from an oral to a written culture 

in the performances of the Goalpara region of Assam and examine its sociopolitical 

implications. 

Keywords: linguistic diversity, standardization, regionalism, identity, performative nature 
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India’s Strategic Energy Diplomacy:  

The Nationalistic Rationale Behind Buying Discounted Russian Oil 
 

Sonam Sherpa, Assistant Professor, Department of Economics, Maynaguri College 
 
 

India’s decision to procure discounted Russian oil amid geopolitical tensions reflects a 

strategic assertion of national interest over external pressures. This move underscores India’s 

commitment to energy security, economic stability, and strategic autonomy -key pillars of its 

evolving global stance. By prioritizing affordable energy sources, India mitigates inflationary 

risks, strengthens its economic resilience, and safeguards domestic welfare. Despite global 

sanctions and diplomatic pressures, India's pragmatic approach aligns with its long-standing 

policy of non-alignment and self-reliance. This decision not only reinforces India’s economic 

sovereignty but also highlights its role as a key player in the multi polar world order. 

Therefore, this paper meticulously examines India’s position on procuring discounted 

Russian oil amid ongoing geopolitical complexities. 

Keywords: Geopolitical, Strategic, Diplomacy, Sanction, Sovereignty, Self-reliance 
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Borders, Nations and Feminist Ethics of Care 

Dr. Purnima Das, Assistant Professor, Department of Philosophy, Maynaguri College 

 

The ethics of care, rooted in feminist philosophy, challenges traditional moral theories that 

prioritize abstract principles over relation interdependence. When applied to the concepts of 

borders and nations, this perspective invites a critical rethinking of nationalism and its ethical 

implications. Borders, often seen as fixed makers of sovereignty, are human constructs that 

regulate belonging and exclusion. Feminist ethics of care, however, foregrounds the 

interconnectedness of individuals and communities, urging us to consider the moral 

responsibility we have for those beyond our national boundaries. Nationalism, in its 

conventional form, tends to prioritize the interests of the nation-state, often at the expense of 

marginalized groups, particularly women, migrants and refugees. Feminist scholars argue that 

such exclusionary practices perpetuate systems of oppression and ignore the care-based 

relationships that transcend borders. For example, migration policies that separate families or 

deny asylum seekers refuge demonstrate a lack of ethical responsibility toward vulnerable 

populations. Feminist ethics of care challenges these policies by emphasizing empathy, 

relationality and shared humanity. 

Furthermore, this perspective   the gendered dimensions of nationalism. Nationalist narratives 

often rely on idealized notions of women as bearers of cultural identity or as symbols of 

national purity. These roles reinforce patriarchal structures and reduce women’s agency. The 

ethics of care disrupts these narratives, advocating for a more inclusive and equitable 

understanding of nationhood.  

A care-based approach to borders and nations envisions a world where compassion and 

cooperation replace exclusion and division. It calls for policies that prioritize human dignity, 

address global inequalities and acknowledge our shared responsibilities. Feminist ethics of 

care not only questions the morality of borders but also inspires a vision of solidarity that 

transcends national lines, fostering a more just and compassionate world. This approach 

compels us to rethink how we navigate the moral complexities of borders and nations in an 

increasingly interconnected world. 

Keywords: Feminist Ethics, Nationalism, Borders, Relationality, Marginalized, Solidarity 
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Role of Migration in Citizenship Rights in India 

Madhusree Roy, Assistant Professor, Geography, Maynaguri College 

 

Migration plays a pivotal role in shaping citizenship rights in India, a country marked by 

diverse ethnic, cultural, and religious communities. Citizenship in India is regulated by the 

Constitution and the Citizenship Act of 1955, which outlines criteria for acquiring, 

renouncing, or losing Indian citizenship. The role of migration becomes significant in this 

context, especially with the influx of migrants from neighbouring countries, such as 

Bangladesh and Pakistan, and the historical migration patterns from pre- and post-

Independence periods. Migration impacts the legal framework of citizenship, as it intersects 

with concerns over nationality, refugee status, and protection of rights. The legal recognition 

of migrants' rights and their access to citizenship has been a subject of political and social 

debate, particularly in light of the National Register of Citizens (NRC) and the Citizenship 

Amendment Act (CAA), which have raised concerns regarding the inclusion and exclusion of 

marginalized migrant groups. The status of migrants influences their socio-economic 

integration, access to education, healthcare, and employment opportunities, which in turn 

affects the broader concept of inclusive citizenship. 

Keywords: Migration, Citizenship rights, India, National Register of Citizens (NRC), Citizenship Amendment 

Act (CAA), Nationality, Refugee status, Legal framework, Social integration, Political debate. 
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Rabindranath Tagore's Nationalist Thought:  

It's Relevance and Applicability in Present India 
  

Pranab Kumar Dian, State Aided College Teacher, Chaipat SPB Mahavidyalaya 

 

Rabindranath Tagore was one of the most skilled philosophers and thinkers in the 20th 

century to find the true meaning of nation and nationalism. He stood as a gatekeeper against 

the trend of nationalist thought and consciousness and movement. He interpreted nation and 

human society in a different way in his contemporary times. Like others, he could not choose 

the nationalist movement as the only way to free the country from colonial rule. But this does 

not mean that he was not patriotic. Rather, he tried to awaken the people to build a collective 

self-power (self-power is a cosmic power in Yoga philosophy) instead of the nation.  He 

strongly opposed the worst forms of nationalism such as narrow-mindedness, aggression and 

lust for power. He focused on universalism instead of the bazaar nationalist ideology. He 

advocated the unification of East and West. In fact, he was a deep believer in the relationship 

between society and people. It can be said that his philosophy stands for internationalism and 

humanism. 

The purpose of this article is to explain how the poet paid special attention to a united society 

and humanity. Efforts will be made to explain how important the poet's universal thoughts 

and consciousness are for today's politics and society. 

Keywords: Nation, Nationalism, Society, Rabindranath Tagore  
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Fragile Legacies of Nationalism: A Media Perspective on Citizenship, 
Exclusion and Identity Crisis of Migrant Bengali Muslims of West Bengal 

Mirza Mosaraf Hossain, Research Scholar, Presidency University, Bangalore 

 

Decolonization of the Indian Subcontinent accelerated not only formal tarnishing of 

European  imperialism, but it also brought forth recurrent vulnerabilities to the ethnic 

communities separated by Radcliffe line exacerbated by the Partition under the garb of 

nation-states as aftermath consequences. Consequently, same ethnic community people, like 

Bengali Hindus and Muslims who preferred to stay to their own ancestral homes across the 

border, got labelled with two nationalities: as ‘Indian’ and ‘Bangladeshi’ respectively with 

residuary side effects in the post-partition scenario. This paper intends to explore the 

implications as well as extents of the intersection of spatiality, nationality, citizenship, 

language, and ethnicity to the lives of displaced people living for years in other Provincial 

states of India than theirs to make their ends meet after internal migration to avoid financial 

instability. Particularly, it aims at investigating how the unipolar nationalist discourse paves 

the way for identity crisis, marginalization and exclusion of Bengali Muslims of West Bengal 

working as migrant workers in States like Maharashtra, Karnataka, and Delhi, often labelling 

them as ‘Bangladeshis’ or ‘ Rohingya Muslims’ due to the sameness of language and 

ethnicity. Finally, the paper looks at expatiating the fragilities of nationalism, citizenship, and 

systematic victimization with an emphasis on economic constraints leading to forced internal 

migration and displacement for a better life.   

Following Foucault’s concept of discourse, this paper will engage a discursive analysis of 

select journalistic reports and newspaper coverage on the themes aforementioned and 

elucidate the undercurrent terrains associated with the vulnerabilities and uncertainties of a 

sustainable livelihood of the religiously, and linguistically migrant Bengali Muslim minority 

group of the State.    

Keywords: Decolonization, Intersection, Spatiality, Nationality, Citizenship, Identity Crisis, Marginalization, 
Exclusion, Bengali Muslims, West Bengal, Systematic Victimization, Internal Migration, Sustainable 
Livelihood.  
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Contribution of the Seminar to the Existing Body of Research 

 

External threats and internal divisions have been important concerns for researchers delving 

into the prospect of comprehending and theorizing about nationalism in the Indian context. 

Burdened with a substantive period of colonial rule, since India’s birth as a nation, debates 

have raged between the Nehruvian vision of secular, inclusive nationalism and religious and 

regional nationalisms. Existing research in this area has often been dominated by post 

colonial intellectuals like Sudipta Kaviraj, Homi Bhabha, Timothy Brennan,  Jean Franco, 

Benedict Anderson, Homi K Bhabha who argued in one way or the other about the nation 

being a contrived entity, fictitious body that is reinforced in the community’s consciousness 

through cultural myth making. They argue about boundaries being ‘shadowy’ lines at best 

that have lost their raison d’etre in an increasingly cosmopolitan global world. Their 

arguments about boundaries being porous, ideological and arbitrary are however undercut by 

Indian scholarship on Nationalism. Researchers revisiting Radha Kumud Mukherji’s ‘The 

Fundamental Unity of India’,Aurobindo’s ‘The Foundations of Indian Culture’, Tilak’s ‘Gita 

Rahashya’, Swapan Dasgupta’s ‘Awakening Bharatmata: The Political Beliefs of The Indian 

Right’, Bankim Chandra Chattopadhya’s ‘Is Nationalism a Good Thing?’, R. C Mazumdar’s 

‘Shortcomings of Indian Historiography’, GopaBandhu Das’s ‘Geopiety’  argue that the 

hermeneutic tradition of ‘Purva Paksha’ must be revitalized to understand the complexities 

and nuances of the Indian experience as any attempt at understanding Indian realities through 

Western categories is merely an exercise in futility and ends up justifying illegal migration, a 

spectre that has long haunted India and has threatened her territorial integrity and existential 

sovereignty. 

At the same time Feminist scholars looked at the gendered dimensions of nationalism and 

pointed out the manner in which women, as symbols of the nation or victims of partition 

violence in India reveal the boundaries of exclusion and inclusion. Recent researches on 

various marginalized groups such as tribal populations and religious minorities have 

maintained the tendency in nationalist narratives to further peripheralize those already at the 

margins of the society. 
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Notwithstanding these existing repositories of research, gaps do remain as the available 

literature has often not been able to acknowledge the lived experiences of communities 

inhabiting the borderlands and also the ecological dimensions of creating boundaries has been 

overlooked. In areas like the Sunderbans, nationalism intersects with the unique 

environmental challenges. The various papers presented and discussed during the seminar 

tried to look at the existence of micro-narratives often through the lens of subaltern 

historiography to highlight existential complexities within the larger narrative of nationalism. 

Scholars argued about the need to identify and acknowledge hitherto ignored narratives of 

common people who live in border areas, and these boundaries include regional, economical, 

cultural, psychological and political manifestations. 
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